The Teachings of
Shri Vallabhacharya

This collection contains some of the many important writings
of Shri Vallabhacharya (1479 - 1531), the founding Acharya
of the Pushti Marg, the Path of Grace, and proponent of the
purely non-dual philosophy of Shuddhadvaita Vedanta. His
“Sixteen Works” are presented here, along with a few
compositions by other important authors, in Sanskrit with
original English translations. To read or.recite these texts is
the most direct approach to understanding Shri
Vallabhacharya’s Path of Grace. These short doctrines give a
comprehensive view of the Path of Grace from both
philosophical and devotional perspectives.

Siddhant is true philosophy, teachings that bring us to
perfection. It is siddha, perfection, at the anta, or end. Shri
Vallabhacharya’s siddhant is strictly for the attainment of Shri
Krishna and is full of devotional, inspirational and practical
advice for his followers. His words are replete with wisdom
and love and are essential bhakti empowerments.

The Blessed Master’s teachings nurture the delicate inner
seed of devotion and guard it from the confusion and false
identifications that can cloud our vision and make us forget
our true blissful nature. This seed of devotion begins as a
subtle notion and can mature into a wishing tree that
provides the blessed one with the priceless fruit of bhakti:
supreme, unconditional devotion. In that blessed state, the



Beloved appears in the heart and throughout creation, filling
us with His own joy.

This is my humble attempt to present the Master’s

teachings, and any imperfections in the translation are purely
my own.



HITATART
Auspicious Beginning

‘These passages are the first to be recited in the morning. They
pay homage to Shri Vallabhacharya, his son Shri Gusainji,
and Shri Gusainji's seven sons. This prayer remembers the
main forms of Shri Krishna that are worshipped in the Path
of Grace, as well as the tenth canto of the Shrimad
Bhagavatam, ShriYamunaji, and Shri Giriraja. Bowing before
one's guru and God are the main devotional practices.
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cintd santanahantaro, yatpadambuja renavah
svtyanam tannijacaryan, pranamami muhurmuhuh

I bow again and again to my Acharya, Shrimad
Vallabhacharya. The dust from his lotus feet removes all
anxieties from his disciples. (1)
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yadanugrahatojantuh sarvadukhatigo bhavet
tamaham sarvada vande srimadvallabhanandanam

I always bow to the feet of Shri Vallabhacharya's son,
Shri Vitthalnathji. With his grace, all the woes of the people
are removed. (2)
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ajfianatimirandhasya jAianafijana $alakaya
caksurunmilitari yena tasmai $rigurave namah

Ibow to the guru who has applied the khol of knowledge
to my eyes and has thus removed the darkness of ignorance.

(3)

- namami hrdaye Sese lilaksirabdhisayinam
laksmisahasralilabhih sevyamanar kalanidhim
I bow to Shri Krishna, an Ocean of divine potency Who
1s served by thousands of Lakshmis all engaged in His lila.

They all rest within the limitless heart that contains the milky
and nectarine ocean of lila. (4)
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caturbhiSca caturbhisca caturbhisca tribhistatha
sadbhirvirdjate yo’sau pasicadha hrdaye mama
Ibow to the five parts of the Shrimad Bhagavatam's tenth
canto. They are the four chapters of Shri Krishna's birth, the
four chapters of His tamas lila, the four chapters of His rajas

lila, the three chapters of His sattvic lila, and the six chapters
that show His divine virtues. (5)
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srigovardhananatha padayugalari haiyangavinapriyam
nityar Srimathuradhipam sukhakarar Srivitthalesari muda

srimaddvaravatisa gokulapatim Srigokulenduri vibhum
srimanmanmatha mohanar natavarari $ribalakysnari bhaje

Worship Shri Nathji's lotus feet and worship young
Navanit Priyaji, Who loves fresh butter. Worship the eternal
Shri Mathuradish, a Giver of pleasure, and worship the
happy Shri Vitthalesh. Adore Shri Dwarkadish as well as the
powerful Moon of Gokul, Chandramaji. Worship Madan
Mohanji, the enchanter of even Cupid. Worship Krishna as
Natavaram, the supreme Actor and Lover, and as Shri Bal
Krishna, His child form. (6)
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srimadvallabhavitthalau giridharar govindarayabhidham
srimadbalakysna gokulapatinatharm raghiinanstatha
evari Sriyadunayakar kila ghanasyamar ca tadvansajan
kalindiin svagurum girir guruvibhuri svtyaprabhunsca smaret

Remember Shri Vallabhacharya, his son Shri
Vitthalnathji, as well as Shri Vitthalnathiji’s seven sons: Shri
Giridhar, Shri Govinda, Shri Bal Krishna, Shri Gokulnath,
Shri Ragunath, Shri Yadunath and Shri Ghanshyam. Remem-
ber their lineages, Shri Yamunaji, your own guru, the blessed
mountain Giriraj, as well as the Krishna your guru worships.
Remember your own Krishna, the one you serve. (7)
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| Shri Krishna's Form

This passage is from the Shrimad Bhagavatam, in the chapter
called, “Venu Gita: The Song of Shri Krishna's Flute.”
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barhapidam natavaravapuh karnayoh karnikaram
vibhradvasah kanakakapisar vaijayantirn ca malam
randhran venoradharasudhaya pirayan gopavrndaih
vrndaranyari svapadaramanari pravisad gitakirtih

Shri Krishna is adorned with a peacock feather, and His
ears are graced with flowers. His shawl is the color of brilliant
gold. He wears a garland made of forest flowers and appears
as the Actor-Husband. He is the Svaminis’ choice, their Lord
and Husband. He fills the holes of His flute with the nectar
from His lips. His praises are sung as He enters Vrindavan,
surrounded by His cowlad friends. His lotus feet appear
splendid and create dalliance wherever they touch the earth.
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Shri Vallabhacharya's Form

This passage reveals the inner Lila-form of Shri
Vallabhacharya.
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saundaryam nijahydagatam prakatitari

strigiidhabhavatmakam
puritriiparica punastadantaragatari
pravivisat svapriye
sanslistavubhayau babhau
rasamayah krsno hi yatsaksikam
rilpari tattritayatmakari
paramabhidhyeyarin sadavallabham

Shri Krishna manifested from His own heart an
exceedingly lovely form of Shri Svamini’s secret and loving
feminine mood. Then, Shri Svamini manifested the all-
attractive male form of Shri Krishna from Her heart. These
two forms then entered Their beloved Vallabhacharya and
made him not only a nectar-filled combination of both divine
forms, but Their witness as well. Always contemplate this
magnificent, three-fold form of the beloved Shrimad
Vallabhacharya.
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Shri Vitthalnathji's Form
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sayari kunijalayasthdsanam upavilasatsvarna
patrari sudhautam
rajadyajiiopavitar paritanuvasanarm
gauramambhojavaktram
prananayamya nasaputanihitakarar
karnarajadvimuktam
vande rdhonmilitaksarn mygamadatilakar
vitthalesari sukesam

Bow to Shri Vitthalnathji, the son of Shri Vallabhacharya,
who is sitting in a lovely bower at sunset. In front of him are
shining golden vessels for his sandhya prayers. He is wearing
a sacred thread, a delicate cotton dhoti, and a shawl. His
face shines like a lotus as he controls his breath by performing
pranayama, placing the fingers of his right hand on his nose.
His ears are adorned with pearl earrings, and his eyes are

half-closed. His forehead is adorned with a musk tilak and
lovely locks of hair.
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The Best Recitation

These verses of Shri Vallabhacharya’s one hundred and ei ght
names, written by his son Shri Vitthalnathji (Shri Gusainji),
contain the heart of the Path of Grace. These blessed names
are recited daily by Shri Mahaprabhuji’s (Shri
Vallabhacharya’s) followers and are the keys to Shri Krishna's
grace-filled kingdom. The names speak for themselves.
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prakrtadharmanasrayam aprakytanikhiladharmaripamiti
nigamapratipadyarm yattacchuddharin sakyiti staumi

The manifested form of Supreme Brahman does not rely

on any material attributes; He is full of only divine virtues. I

praise this Supreme Brahman who is, as the Vedas declare,
pure and manifested with form. (1)
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kalikalatama$channa drstitvadvidusamapi
sarmpratyavisayastasya mahatmyar samabhiid bhuvi

During this current age of struggle, even the vision of
intelligent people has been obscured by darkness, and the
greatness of the Blessed Lord’s form has not dawned on them.
(2)
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dayaya nijamahdtmyarh karisyan prakatar harih
vanyd yada tada svasyam pradurbhiitarm cakara hi
When Shri Hari (Shri Krishna) became full of

compassion and wanted to manifest His own greatness

through His speech, His own face appeared as Shri
Vallabhacharya. (3)
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taduktamapi durbodhari subodhar syadyatha tatha
tannamastottarasatam pravaksyamyakhilaghahyt

Although what Shri Vallabhacharya taught is difficult
to understand, through the one hundred and eight names
that [ am going to recite, his words will become easily com-
prehensible, and all impurities will be removed. (4)
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rsiragnikumarastu namnar chando jagatyasau
Srikrsnasyari devata ca bijarin karunikah prabhuh

[ am the son of the Fire Rishi, Shri Vallabhacharya, and
these names are recited in the well-known Anustupa meter,
which has sixteen syllables per line. In this devotional com-

position, Shri Krishna’s compassion is the seed and His face
is the deity. (5)
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viniyogo bhaktiyogah pratibandhavinadane
krsnadharamyrtiasvada siddhiratra na samsayah

These one hundred and eight names are useful in the

practice of bhakti yoga. By reciting them, one’s obstructions
will be removed and without a doubt, one will receive the
reward of the nectar of Shri Krishna’s lips. (6)

[Here begin the sacred names]
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anandah paramanandah srikrsnasyar krpanidhih
daivoddharaprayatnatma smytimatrartindsanah

Shri Vallabhacharya is full of bliss - full of supreme bliss.
He is the form of Shri Krishna’s face and is an ocean of grace.
He is soulfully intent upon uplifting divine souls. Afflictions
are removed by simply remembering Him. (7)

AT e YeE W |
ATHR TEIATQPRATTH] ISIRT: | Ie | |

sribhagavata gudhartha prakisana parayanah
sakara brahmavadaikasthapako vedaparagalh

Shri Vallabhacharya is intent upon revealing the esoteric
meanings of the Shrimad Bhagavatam. He established the
truth that Brahman has a divine form, and he is the knower
of the inner Veda. (8)
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mayavadanirakarta sarvavadinirasakrt
bhaktimargabjamartandah strisudradyuddhrtiksamah

He defeated the theories which state that the world is
comprised of illusory maya, and he dispelled the confusion
of all other false teachings. For the lotus-like path of devotion,
Shri Vallabhacharya is the sun. He is the uplifter of women,
the low caste, and all other people. (9)
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angikrtyaiva gopfs’avallabhz‘krtaménavah
angikrtau samaryado mahakaruniko vibhuh

Those souls whom he accepted became beloved to Shri
Krishna, the Lord of the Gopis. Shri Vallabhacharya initiated
souls in accordance with scriptural law. He is also extremely
compassionate and all-powerful. (10)
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adeyadanadaksasca mahodaracaritravan
prakrtanukrtivyaja mohitasura manusah
Shri Vallabhacharya is brilliant at giving the ungivable,

and his character is full of generosity. He deluded ungodly
souls by appearing to them as an ordinary man. (11)
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vaisvanaro vallabhakhyah sadriipo hitakrtsatam
janasiksakrte krsnabhaktikyd nikhilestadah

Shri Vallabhacharya is the God of Fire and is known as
the Beloved. His form is pure and beneficial to the saints. In
order to teach others, he himself practiced Krishna bhakti
and fulfilled all desires. (12)

AIAEIVRITT: SIS % |
WHeqf~ae: ygHgargargaras: | 193 | |
‘sarvalaksanasarpannah srikrsnajiianado quruh

svanandatundilah padmadalayatavilocanah |

Shri Vallabhacharya is full of all divine virtues and gives
understanding of Shri Krishna. He is the guru. He is satis-

fied in his own bliss, and his eyes are wide like lotus flow-
ers. (13)
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krpadygursti sarhrstah dasadastpriyah patih
rosadrkpﬁtasamplustah bhaktadvit bhaktasevitah

Shri Vallabhacharya’s beloved men and women follow-
ers are delighted by his grace-filled glance. He is the master,

and his fierce glance incinerates the bhaktas’ enemies. He is
served by the bhaktas. (14)
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sukhasevyo duraradhyo durlabhanghrisaroruhah
ugrapratapo vaksidhupiiritasesa sevakah
Shri Vallabhacharya’s worship is pleasurable and diffi-
cult to attain for those who are not bhaktas. It is very rare to

attain his lotus feet. He is extremely powerful, and his nec-
tar-like speech fills all of his disciples. (15)
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Sribhagavatapiyiisa samudra mathanaksamah
tatsara bhittarasastribhavapiiritavigrahah
Shri Vallabhacharya churned the nectarine ocean of the

Shrimad Bhagavatam. His form brims with the bhava of the
Gopis dancing the Rasa Lila with Shri Krishna. (16)
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sannidhyamatradatta Srikrsnaprema vimuktidah
rasalilaikatatparyah kypayaitatkathapradah

By Shri Vallabhacharya’s mere proximity, love for Shri
Krishna is attained. He gives grace-filled liberation. His
essential message is the Rasa Lila, and by his grace, he gave
his followers teachings on that divine subject. (17)
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virahanubhavaikartha sarvatyagopadesakah
bhaktyacaropadesta ca karmamargapravartakah

Shri Vallabhacharya teaches that in order to experience
the blissful pangs of separation from Shri Krishna, every-
thing else has to be renounced. He gave teachings on the

path of devotion and promoted the loving path of action as
well. (18)

-
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yagadau bhaktimargaika sadhanatvopadesakah
purnanandah piirnakamo vakpatirvibudheSvarah

Shri Vallabhacharya teaches that sacrifices and other
Vedic practices can all play a part in the path of devotion.
Shri Vallabhacharya is full of bliss, and his every desire is

tulfilled. He is the master of speech as well as the Lord of the
wise. (19)
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krsnandama sahasrasyavakta bhaktaparayanah
bhaktyacaropadesartha nanavakya niriipakah

Shri Vallabhacharya spoke the thousand names of Shri
Krishna. He focuses on his followers. Shri Vallabhacharya
spoke and wrote about many different subjects in order to
teach the path of devotion. (20)
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svarthojjhitakhila pranapriyastadria vestitah
svadasarthakrtasesa sadhanah sarvasaktidhrk

In order to uplift his followers, Shri Vallabhacharya
renounced everything that was unrelated to devotion. He is
surrounded by accomplished souls and has performed all

sorts of practices for his dear followers. Shri Vallabhacharya
contains every power. (21)
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bhuvi bhakti pracaraikakrte svanvayakrtpita
svavanse sthapitasesa svamahatmyah smayapahah
Shri Vallabhacharya created his own family lineage in
order to promote devotion in the world. He is a father and

has established his unlimited greatness in his own lineage.
He is the remover of pride. (22)
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. pativratapatih paralaukikaihikadanakyt
- migtidhahydayo nanyabhaktesu jAiapitasayah

He is the husband to those who are devoted to the eter-
nal Husband, and he is a giver of divine and worldly gifts. |
His heart is very esoteric, but he reveals his inner intentions
to his one-pointed devotees. (23)
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upasanadimargatimugdha mohanivarakah
bhaktimarge sarvamarga vailaksanyanubhiitikrt

Shri Vallabhacharya removes the confusion of those who
are bewildered by the various paths of practice. He gave his
followers the experience of how the path of devotion is dis-
tinct from all other paths. (24)
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prthaksarana margopadesta Srikysnahardavit
pratiksananikufijastha lilarasa suptiritah
Shri Vallabhacharya teaches a distinct type of path of

refuge. He is the knower of Shri Krishna’s Inner Essence. He
is always filled with the nectar of Shri Krishna’s bower lilas.

(25)
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tatkathaksipta cittastadvismrtanyo vrajapriyah
priyavrajasthitih pustililakartd rahah priyah

His mind is enthralled by stories of Shri Krishna, and
he has forgotten everything else. Shri Vallabhacharya loves
Vraja, Shri Krishna's land of Lila. He loved to live in Vraja.
He is a maker of grace-filled lilas and loves solitude. (26)
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bhaktecchapiirakah sarvajfata lilo’timohanah
sarvasakto bhaktamatrasaktah patitapavanah

Shri Vallabhacharya fulfills the wishes of his followers.
His lila is unfathomable, and he is extremely enchanting. He

is not attached to anything except his bhaktas. He is the pu-
rifier of the fallen. (27) |
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svayasogana sanhysta hrdayambhojavistarah
yasah pryusalahari plavitanyarasah parah
Shri Vallabhacharya lives in the lotus hearts of his
bhaktas who are ecstatic with the song of his praise. The nec-

tar-filled waves of Shri Vallabhacharya’s fame saturate ev-

ery mood with the elixir of devotion. He is totally exalted.
(28)

AT TR IPpaTael TR |
eI eeiel YAYRT: | 15 11

ltlamrta rasardrardrikrtakhila Sarirabhrt
govardhana sthityutsahastallila premapiiritah

He completely soaks the bodies of his bhaktas with the
blissful nectar of Shri Krishna's lilas. He lives by the
Govardhan Hill with great enthusiasm and is filled with the
love of Shri Krishna's lilas. (29)
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yajriabhoktd yajfiakartd caturvargavisaradah
satyapratijiiastrigunatito nayavisaradah
Shri Vallabhacharya is the enjoyer and performer of sa-
cred ceremonies. He is brilliant at giving the four pursuits of
life. His oath is pure, and he is beyond the three material

qualities of sattva, rajas and tamas. He has brilliant judg-
ment. (30)

svakirtivardhanastattva siitra bhasya pradarsakah
mayavadakhyatilagnirbrahmavadaniriipakah
He increased his own fame and wrote a commentary on
the Brahma Sutras. Shri Vallabhacharya is fire to the cotton-
like, false teachings of Mayavada. Shri Vallabhacharya has

explained the teachings of Brahmavada, wherein everything
- 1s Krishna and nothing but Krishna. (31)
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aprakrtakhilakalpa bhiisitah sahajasmitah
trilokibhiisanari bhitmibhagyarm sahajasundarah

Shri Vallabhacharya is adorned with divine ornaments.
He has a natural smile and is the ornament of the three

worlds. He contains the world’s fortune and is naturally
beautiful. (32)
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asesa bhaktasamprarthya caranabja rajodhanah
ityanandanidheh proktari namnamastottarar Satam

All the bhaktas pray for the dust that has touched Shri
Vallabhacharya'’s lotus feet. Thus I have revealed the ocean
of bliss, the one hundred and eight names of Shri
Vallabhacharya. (33)
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sraddhavisuddha buddhiryah pathatyanudinar janah
sa tadekamanah siddhimuktar prapnotyasamsayam

Whoever recites these names of Shri Vallabhacha rya with

faith, pure intelligence and focused mind will undoubtedly
attain the reward of grace-filled Krishna. (34) |
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tadapraptau vrtha moksastadaptau tadgatarthata
atah sarvottamar stotrar japyari krsnarasarthibhih

If the grace-filled form of Shri Krishna is not realized,
then even the attainment of liberation is useless. If Krishna
is attained, however, then one is.completely accomplished.

~ And so, this recitation, which is the best of all, should be

recited for the attainment of Shri Krishna, Who is pure nec-
tar. (35)
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In Praise of Shri Yamuna

The first of Shri Vallabhacharya’s Sixteen Works is the
Yamunashtakam. It is his brilliant praise of the divine river
Yamuna, Who is also Shri Krishna's most Beloved. It is
through Shri Yamunaji's grace that one receives the ability
to meet Shri Krishna. She is the source of all divine powers
and increases the bhakta’s love for Shri Krishna. She purifies
the earth and removes obstructions that keep bhaktas from
experiencing the Blessed Lord. She removes the burdens of
this age of struggle, elevates Her bhaktas, and makes them
dear to Krishna. Finally, She transforms the being and makes
her fit for Shri Krishna's loving service. Shri Vallabhacharya's
praise of Shri Yamuna is the auspicious introduction to his
Sixteen Works. In the master’s words:

IRRIR gyfSraerRig: Br Rudiiia

namami yamunamaham sakalasiddhiheturir muda
muraripadapankaja sphuradamandareniitkatam
tatastha navakananaprakata modapuspambuna
surasura supiijitasmarapituh Sriyar bibhratim

I joyfully bow to Shri Yamunaji, the Giver of all divine
powers. Her expansive sands shine brightly, like the lotus
feet of Lord Krishna. Flowers from fresh forests along Shri



Yamunaji‘s banks mingle with Her and make Her waters
fragrant. Both humble and assertive Gopis worship Shri
Yamunaji well. She contains the beauty of Shri Krishna. (1)
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kalindagirimastake patadamandapiirojjvala
vilasa gamanollasatprakata ganda Sailonnata
saghosagatidantura samadhirtidhadolottama
mukundarativardhini jayati padmabandhoh suta

Shri Yamunaji emerges from the heart of Lord Narayana
and cascades from the summit of the Kalindi Mountain with
brilliance. She appears to be swaying in a lovely swing as
She descends the rocky slopes, Her waters roaring and filled
with dalliance. Glories to Shri Yamunaji, the daughter of the
sun, Who increases the bhakta’s love for Mukunda. (2)
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bhuvari bhuvana pavanimadhigatamaneka svanaih
priyabhiriva sevitarm Sukamayiirahansadibhih
tarangabhujakankana prakata muktikavaluka
nitambatata sundaririh namata krsnaturyapriyam

Shri Yamunaji has come to earth for its purification. Like
the Gopis serve their beloved Krishna, Shri Yamunaji is
served by the many songs of the peacocks, parrots, swans,



and other birds. Her waves are Her arms, and Her sands are
Her pearly bangles. Her banks are Her hips. Bow to this
beautiful Yamuna, the fourth and foremost beloved of Shri
Krishna. (3)
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anantaguna bhiisite Sivaviraficidevastute
ghanaghananibhe sada dhruvaparasarabhistade
visuddha mathuratate sakalagopagopiorte
krpajaladhisansrite mama manah sukharii bhavaya

Embellished with countless virtues, Shri Yamunaji is
praised by Shiva, Brahma and other divinities. Her hue is
always the color of dark clouds. She fulfilled the wishes of
Dhruva and Parasha. At Her banks by the pure city of
Mathura, She is surrounded by the Gopis and Gopas. Oh
Yamunaji, You have taken the shelter of Shri Krishna, the
Ocean of grace. Bring joy to my heart. (4)
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yaya caranapadmaja muraripoh priyambhavuka
samagamanato bhavatsakala siddhida sevatam
taya sadysatamiyatkamalaja sapatniva yat
hart priyakalindaya manasi me sada sthiyatam

Only after Ganga merged with You, O Yamunaji, did
She become beloved to Krishna, and only then was Ganga



able to give all devotional powers to those who worship Her.
If there is anyone who can even come close to You, it would
be Your co-wife, Shri Lakshmi. May You remain forever in
my heart, Kalindi, Beloved of Hari, Destroyer of the strife of
this age of Kali. (5)
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namo’stu yamune sada tava caritramatyadbhutam
na jatu yamayatana bhavati te payah panatah
‘yamo'pi bhagini sutankathamuhanti dustanapi
priyo bhavati sevanattava hareryatha gopikiah

Obeisances to You forever, Shri Yamunaji. Your story is
most amazing. Those who sip Your waters are never
tormented by Yama, the God of retribution, for how could
he ever harm the children of his younger sister, even if they

are bad? Those who worship You become beloved to Hari,
just like the Gopis. (6)
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mamastu tava sannidhau tanunavatvametdvata

na durlabhatama ratirmuraripau mukundapriye
ato’stu tava lalana suradhunt param sangamat

tavaivabhuvi kirtitd na tu kadapi pustisthitaih



By being near You, may my body be divinely
transformed and renewed. Then it will not be difficult at all
to love Krishna. This is why I cherish You. In this world,

grace-filled souls only praise Ganga after she has joined with
You. (7) -
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stutiri tava karoti kah kamalaji sapatni priye
hareryadanusevayd bhavati saukhyamamoksatah
tyar tava kathadhika sakalagopikasangamah
smarasramajalanubhih sakalgatrajaih sangamah
Who is capable of praising You, Krishna’s beloved Shri
Yamunaji, co-wife of Lakshmi? If worshipped together with
Shri Hari, Shri Lakshmi can at best award the bliss of
liberation. Your story, however, is far greater, for Your entire

body is comprised of the beads of sweat that have fallen from
Shri Krishna during His love-plays with the Gopis. (8)

qareHE g7 ot YR qar |
ARG Rae Hafay § gg < |

T AHergal RRYTa wsafa |
WY Aot wagafd geent: sex: 111 |

tavastakamidari muda pathati siirasute sada
samastaduritaksayo bhavati vai mukunde ratih
taya sakalasiddhayo muraripusca santusyati
svabhava vijayo bhavedvadati vallabhah Srihareh



Oh Yamuna, Daughter of the sun! Those who joyfully
recite this eight-fold praise have all of their impurities
removed and love Shri Krishna, the Giver of liberation.
Through You, all devotional powers are attained and Shri
Krishna becomes pleased. You transform the nature of Your
bhaktas, says Shri Vallabhacharya, Beloved of Hari. (9)



CIEELE

Instructions for Spiritual Children

The next teaching in the Sixteen Works is Shri
Vallabhacharya's “Instructions for Spiritual Children,” the
Bala Bodha. He composed this teaching for his disciple
Narayandas. It maps out the different approaches to liberation
and is truly a guide for novices on the spirvitual path. After
explaining four possible ways to achieve liberation, the Master

touches upon seva, the beloved devotional practice.
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natva harir sadanandar sarvasiddhantasangraham
- balaprabodhanarthaya vadami suviniScitam

Having bowed to the all-blissful Shri Hari, I will now
explain the essence of all teachings to those souls who are
young on the spiritual path. (1)
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dharmarthakama moksakhyascatvaro rtha manisinam
jivesvaravicarena dvidha te hi vicaritah

Sages have revealed that there are four pursuits of hu-
man life: dharma, wealth, desire and liberation. These teach-
ings have been considered by teachers in this world as well
as by God Himself. (2) -
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alaukikiistu vedoktah sadhyasadhanasarinutah
laukika rsibhih proktastathevesvara Siksaya

The Vedas have already addressed divine reality in terms
of how to attain it, as well as the object of that attainment,
The four pursuits of life have also been proclaimed by sages

living in the world, according to the teachings they received
from God. (3)
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laukikarstu pravaksyami vedadadya yatah sthitah
dharmasistrani nitiSca kamasastrani ca kramat
trivargasadhakaniti na tannirnaya ucyate
mokse catvari sastrani laukike paratah svatah

The Vedas have explained divine reality. I will now
explain what the sages have revealed about the pursuits of
life. The doctrines that address dharma (proper behavior),
wealth and erotics have already detailed the means to attain
those three pursuits of life, so I will not discuss them here.
There are four traditions concerning liberation, the fourth
pursuit of life. Two schools teach that liberation is attained

through self-effort, while the other two paths require taking
the assistance of God. (4-5)



dvidha dve dve svatastatra sarinkhyayogau prakirtitau
tyagatyagavibhagena sarikhye tyagah prakirtitah
Both Yoga and Sa’mkhya have been mentioned as the
two traditions in which self-effort can produce the liberated
state. The Samkhya system teaches external renunciation,

while the school of eight-fold Yoga does not promote external
- renunciation. (6)
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ahamtamamatanase sarvatha niraharikrtau
svariipastho yada jroah krtartha sa nigadyate

Practitioners in these two traditions are deemed
spiritually accomplished when they become forever free of
all mistaken identifications relating to “me and mine.” Then
they become established in their true form. (7)
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tadarthari prakriya kacitpurane'pi nirapita
rsibhirbahudha prokta phalamekamabahyatah

_ The actual methods for liberation have been revealedin

certain portions of the Puranas. Enlightened sa ges have
spoken about liberation in many different ways. The final
reward that they all refer to is the same, as long as it does not
contradict Vedic traditions. (8)
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atydge yogamargo hi tyago'pi manasaiva hi
yamidayastu kartavyah siddhe yoge krtarthata

In the path of Yoga, renunciation is not external, but is
done inwardly, with the mind. The eight-fold practice of
knowing what to do, what to avoid, sitting properly, breath
control, focus, one-pointed concentration, meditation and
total absorption (samadhi) must all be perfected in this yoga
for the practitioner to become accomplished. (9)
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parasrayena moksastu dvidha so'pi nirtipyate
brahma brahmanatar yatastadriipena cusevyate
te saro@rtha na cadyena $astrarit kincidudiritam
atah Sivasca visnusca jagato hitakarakau

The two traditions of liberation which rely on the help
of another (either Vishnu or Shiva) have also been recognized
in Vedic literature. Know that the Creator god, Brahma, is
worshipped only by Brahmins in order for them to perfect
their dharma of being Brahmins. Therefore, Brahma is not
resorted to for liberation, although there are a few mentions
of Brahma awarding it. For those souls who desire to attain
liberation with the help of another, both Shiva and Vishnu

have been known to be their benefactors in this world. (10-
11)
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vastunah sthitisarharau karyau sastrapravartakau
brahmaiva tadysarm yasmatsarviatmakatayoditau

Vishnu is the Sustainer of creation, while Shiva is the
Destroyer. Both have been revealed as such in their own
scriptures. Know without a doubt that the Supreme Brah-
man is both Vishnu and Shiva, for they have both been de-
clared as the Self of all things. (12)
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nirdosapiirnagunata tattacchastre tayoh krta
bhogamoksaphale daturi Saktau dvavapi yadyapi
They have also been described in their own scriptures
as flawless and replete with all divine virtues. Even though

both Shiva and Vishnu are able to award enjoyment and
liberation... (13)
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bhogah Sivena moksastu visnu neti viniscayah
loke'pi yatprabhurbhunkte tanna yacchati karhicit
atipriyaya tadapi diyate kvacideva hi
niyatarthapradanena tadtyatovar tadasrayah

..it is quite clear that Shiva grants enjoyment, while
Vishnu bestows liberation. A powerful person in the world



does not give away that which he cherishes most, except on
rare occasions, and even then he would only give it to
someone who is very dear to him. Since Shiva’s most
treasured asset is liberation, He grants enjoyment. Vishnu's
greatest bliss is His enjoyment with Lakshmi, and so He
awards liberation. They reward those who belong to them
and have taken their refuge. (14-15)
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pratyekari sadhanar caitad dvitiyarthe mahan $ramah
jfvah svabhavato dusta dosabhavaya sarvada

sravanadikrtah premna sarvar kiryari hi siddhyati
moksastu sulabho visnorbhogasca $ivatastatha

There are specific practices which followers of Shiva and
Vishnu adhere to in order to attain their respective rewards.
It would be troublesome for Shiva or Vishnu to bestow
something that they are not accustomed to giving.

Souls are by their very nature impure. To become forever
free of impurities, one should practice devotional listening
and other appropriate spiritual practices. When love arises
from all of one’s efforts, everything becomes accomplished. .

Know that liberation is easily.attained from Vishnu, and
- similarly, enjoyment is readily granted by Shiva. (16-17)



YOI 2 adae agyed |
mwaﬁa%amﬁmmmcn

399 HIYd | AqoS™ U Y | 19€ | |

samarpanendatmano hi tadiyatvari bhaveddhruvam
atadtyataya capi kevaladcetsamasritah
tadasraya tadiyatva buddhyai kincitsamacaret
svadharmamanutisthan vai bharadvaigunyamanyatha
ityevari kathitarh sarvarm naitajjfiane bhramah punah

A practitioner who dedicates his or her soul will certainly
attain the exalted position of belonging to God. If the divine
state of belonging has not arisen, then one should take His
shelter and feel that one belongs to Him, while observing at
least some dharma practices that are prescribed for one’s
particular stage of life. If one does not attend to these
practices, the burden will be two-fold, for one will have
achieved neither the spiritual state of belonging nor the merit
of proper action. By understanding all that I have said in
this teaching, confusion concerning the pursuits of life will
never arise. (18-19)



IRSEARNE: CHIEES]

The Pear] Necklace Teachings

Shri Vallabhacharya now moves us directly into the Pushti
arena with his Pear] Necklace Teachings. This doctrine was
originally composed for his disciple Achutyadas, who became
the recipient of the highest reward: continual Krishna
awareness.

In this work, the master reveals the nature of Shri Krishna's
seva and the divine act of serving the Beloved. He also gives
important empowerments concerning the nature of the world.
These teachings are especially useful for bhaktas who want to
take an active part in divine service within God’s creation
but need to understand the subtle relationship between
Manifest Divinity, Unmanifested Brahman, and the world
for their parts to fully unfold.
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natvd harir pravaksyami svasiddhanta viniscayam
krsna seva sada karya manasi sa pard mata

Having bowed my head to Hari, I will now tell you my
own teachings with great certainty. Always perform Shri
Krishna’s pleasing seryice, or seva. The highest form of seva
is when it spontaneously fills the mind and heart. (1)
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cetastatpravanam seva tatsidhyai tanuvittaja
tatah sarsaraduhkhasya nivrttirbrahmabodhanam

This state of being arises when one’s consciousness is
threaded into Krishna. In order to attain this state, bhaktas
employ their bodies and their wealth in Shri Krishna’s
beloved service. Then, the pains of the world are removed,
and knowledge of Brahman arises. (2)
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param brahma tu kysno hi saccidanandakarin brhat
dviriiparit taddhi sarvam syadekari tasmadvilaksanam

Without a doubt, Shri Krishna is Supreme Brahman. The
Omnipresent Brahman is comprised of truth, consciousness
and qualified Bliss and has two forms. Brahman is everything
in creation as well as that which is distinct from everything:
the imperishable, formless source. (3)
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aparari tatra pitrvasminvadino bahudha jaguh
mayikari sagunar karyarm svatantram ceti naikadha

Many contrary opinions about the nature of this Great
Brahman have been contrived. Some argue that this world is
an illusion, while others claim that it is a combination of
various attributes. Some even argue that it is simply an effect,
and others say that the world is independent. They do not
share a common view. (4)
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tadevaitatprakarena bhavatitiSrutermatam
dviriipari capi gangavajjfieyari sa jalariipini
mahatmyasaryuta nynarm sevatar bhuktimuktida
maryadamargavidhing tatha brahmapi budhyatam
If we look at this world according to the Vedic texts, we
see that it is purely Brahman and has a dual nature that can
be understood from the example of the Ganges River. One
form of the Ganges River is her water. It is seen by all. The
second form is that of the holy Ganges, a place of pilgrimage
filled with spiritual greatness. Practitioners who worship this

spiritual form of the Ganges do so according to the guide-

lines of the scriptures, and Ganges grants them enjoyment
or even liberation. (5-6)
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tatratva devatamirtirbhaktya ya dysyate kvacit
gangayari ca visesena pravahabhedabuddhaye
pratyaksa sia na sarvesam prakamyarit syattaya jale
vihitacca phalattaddhi pratityapi visisyate
There is yet a third form of the Ganges River, which is
her Goddess, or Devi aspect. The Ganges is occasionally seen

by her beloved followers as the Goddess Ganga, who is non-
separate from her waters, yet still distinct. The Devi is not



seen by all, but only by her bhaktas. Through her waters,
which are non-different from her Devi form, she fulfills their
desires. The experience of coming face to face with the
Goddess is superior to all rewards that are mentioned in the
sacred texts. (7-8)
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yatha jalarit tathd sarvam yatha sakta tatha byhat
yatha devt tatha krsnastatrapyetadihocyate

In this example, understand the Ganges’ water to be the
visible creation. The sacred powers contained within her holy
pilgrimage site are the Great Brahman, while the Goddess
Ganga should be understood, in this analogy, to be the
Supremely Blissful Krishna. (9)
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jagattu trividhari proktarin brahmavisnusivastatah
devata riipavatprokta brahmanitthar harirmatah

As for the nature of the creation, it has also been spoken
of as three-fold, with Brahma, Vishnu and Shiva as its
controlling deities. The presiding deity of Brahman is distinct
from Brahma, Vishnu and Shiva, and is known as Hari, Shri
Krishna Himself. (10)
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kamacarastu loke’sminbrahmadibhyo na canyatha
paramanandariipe tu krsne svatmani niscayah



For attainment of worldly desires, only Brahma the
creator or other bonafide devas should be resorted to. Without

a doubt, one’s own inner Self is Krishna, and He is filled
with Perfect Joy. (11)
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atastu brahmavadena krsne buddhirvidhiyatam

atmani brahmariipe hi chidra vyomniva cetanah
upadhinase vijiiane brahmatmatvavabodhane
gangatirasthito yadvaddevatarm tatra pasyati

While following the teachings that everything is
Brahman and nothing but Brahman, blessed ones focus their
minds upon Shri Krishna. Although the Self is a pure form
of Brahman, ignorance distorts the individual’s cognition of
the Self, just as the sky when viewed through a sieve appears
to be full of holes. When this limiting ignorance is eliminated
through knowledge, one awakens to the understanding that
the soul is truly Brahman.

Like someone who stays by the banks of the Ganges sees
the Goddess in the water, (12-13)
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tatha krsnam parambrahma svasmin jAani prapasyati
samsari yastu bhajate sa diirastho yatha tatha
apeksita jaladinamabhavattatra duhkhabhak
tasmacchrikrsna margastho vimuktah sarvalokatah

...similarly, the wise one stands on the banks of the world
and sees Shri Krishna, Supreme Brahman, within the Self
and the world. The one who worships Ganga but remains
far from her banks grieves over the distance from the
cherished waters. In a similar way, the worldly person who
worships yet does not see God in the world that he lives in,
suffers. The one who treads the blessed path of Shri Krishna's
worship is forever free from the world of bondage. (14-15)
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atmanandasamudrastham krsnameva vicintayet
lokarthi cedbhajetkrsnam klisto bhavati sarvatha

He blissfully contemplates Shri Krishna, Who lives in
the ocean of His own joy. Those who worship Shri Krishna
for worldly reasons always encounter difficulties, (16)
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klistopi cedbhajetkrsnari loko nasyati sarvatha
jAanabhave pustimargi tisthetpiijotsavadisu



...while those who worship Shri Krishna amidst
difficulties have every worldly obstruction obliterated. If a
follower of the path of Grace is devoid of knowledge, then
he should remain in a place where pujas and celebrations
are performed. (17)
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maryadasthastu gangayari Sribhagavatatatparah
anugrahah pustimdarge niyamaka iti sthitih
The follower of the lawful path, on the other hand,
should enhance his practice by staying by the Ganges River
and reviewing the teachings of the devotional text, the

Shrimad Bhagavatam. In every situation, know that grace
rules the Blessed Path. (18)
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ubhayostu kramenaiva piirvoktaiva phalisyati
jaanadhiko bhaktimargah evari tasmat niripitah
Both of these types of practitioners can attain the su-

preme reward. It is clearly explained, however, that the path

of Loving Devotion is superior to the path of Knowledge.
(19) |
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bhaktyabhave tu tirastho yatha dustaih svakarmabhih
anyatha bhavamapannah tasmatsthanacca nasyati



Just as a devotionally ignorant person who performs evil
deeds by the Ganges destroys himself as well as the sanctity
of the place, a person who lives in this sacred world without

devotion does not attain any spiritual goals and descends
into darkness. (20)
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evarit svasastrasarvasvari maya guptarn niriipitam
etadbuddhoa vimucyeta purusah sarvasamsayat

In this way I have revealed my all-encompassing secret

doctrine. By understanding it, one becomes free of any doubt.
(21)
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The Paths of Grace, Mundane Flow
and Lawful Limitations

Now Shri Vallabhacharya brings us further into his grace-
filled world by describing the different natures of beings. At
the absolute level, everything is Brahman, but souls appear
in this world with various temperaments. Their paths and
rewards are all unique. By recognizing the variety of souls,
their origins and activities, we can further understand and
then develop our own devotion. In the master’'s words:
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pustipravahamaryada visesena prthak prthak
jivadehakriyabhedaih pravahena phalena ca
Those who belong to the Paths of Grace, Mundane Flow,

and Lawful Limitations each have distinct souls, bodies,
actions, movements and rewards. (1)
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vaksyami sarvasandeha na bhavisyanti yacchruteh
bhaktimargasya kathandtpustirastiti niScayah

I will now explain their differences, and those who hear
my teachings will have all uncertainties removed. The Path



of Devotion has been mentioned in the scriptures, and from

those passages we know without a doubt that the grace of
God exists. (2)
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dvau bhiitasargavityukteh pravahopi vyavasthitah
vedasya vidyamanatvanmaryadapi vyavasthitd

In the Bhagavat Gita, Lord Krishna tells Arjuna, “In this
world, there are two types of souls: godly and ungodly.”
From this statement, we can affirm the existence of ungodly
souls who follow the path of worldly flow. The presence of
the Vedas establishes the existence of the path of lawful
limitations. (3)
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kascid eva hi bhakto hi yo madbhakta itiranat
sarvatrotkarsakathanat pustirastiti niScayah
na sarvo tah pravahaddhi bhinno veddcca bhedatah
yada yasyeti vacanannahari vedairittranat

Shri Krishna says in the Gita, “My bhakta is very dear
to Me.” Only certain souls are true bhaktas. Everywhere there
are mentions of bhakti being exalted, and this proves with-
out a doubt the existence of Grace. Grace-filled souls are dis-
tinct from souls in the worldly flow as well as from law-
abiding Vedic practitioners. The Bhagavat confirms this with
the statement, “When the Lord graces someone, that being
abandons the ways of the world and Vedas.” Shri Krishna



also tells Arjuna, “This divine form of mine cannot be seen
by knowing the Vedas.” (4-5)
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margaikatve 'pi cedantyau tanii bhaktyagamau matau
na tadyuktam siitrato hi bhinno yuktya hi vaidikah

The Sutras (sacred texts) have clearly explained the par-
ticularities of these three paths. Sacred Vedic texts do not
support the views of those who believe that the three paths
are really one and are all a part of devotion. (6)
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jvadehakytinar ca bhinnatvar nityatasruteh

yatha tadvatpustimarge dvayorapi nisedhatah

According to the Srutis, the souls, bodies and actions of
the three different types of souls are forever different. From

these proofs, it is established that the Path of Grace is separate
from the other two paths. (7)
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pramanabhedadbhinno hi pustimargo niriipitah
sargabhedari pravaksyami svaripangakriyayutam
Other valid scriptural passages also narrate the distinct
nature of the Path of Grace. Now hear the differences in origin

of the souls, bodies and actions of these different types of
beings. (8)
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icchamatrena manasa pravaham srstavan harih
vacasd vedamdrgarit hi pustiri kayena niscayah

The Blessed Lord created the path of worldly flow with
His mere wish, with His mind. With His speech He created
the path of lawful limitations, and without a doubt, the path
of Grace came forth from His Bliss Form. (9)

IO Bl ald dalm dedsSi |
DAY g Bl gt F=esTarsfy A% 190 | |

mitilecchatah phalari loke vedoktarin vaidike pi ca
kayena tu phalari pustau bhinnecchato'pi naikadha

Worldly-based desires bear worldly rewards. Lawful
rewards are described in the Vedas, while the grace-filled
fruit arises from the Lord’s own Bliss form. Due to the
different desires of each path, the rewards which arise are
never the same. (10)
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tanaham dvisato vakyadbhinna jivah pravahinah
ata evetarau bhinnau santau moksapravesatah

Shri Krishna says in the Gita, “I repeatedly cast those
ungodly, cruel-hearted souls into demonical wombs.” This
passage demonstrates that worldly souls are different from
the souls who follow the paths of law or grace, who ultimately
can attain freedom from rebirth. (11)
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tasmajjivah pustimarge bhinna eva na sarmsayah
bhagavadriipasevarthari tatsrstirnanyatha bhavet

Therefore, souls on the path of grace are undoubtedly
different from the other two types. The creation of grace-

filled souls is strictly for the loving service of the blessed,
blissful Lord. (12)
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svariupenavatarena lingena ca gunena ca
taratanyaiin na svariipe dehe va tatkriyasu va

There is no remarkable difference between the Lord’s
form, His incarnation, the markings on His body, His vir-
tues, and the bhaktas’ souls, bodies and actions. (13)
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tathapi yavatd karyar tdvattasya karoti hi
te hi dvidha suddhamisrabhedanmisrastridha punah

Still, the Blessed One creates souls accordin g to the types
of activities they will undertake. The grace-filled creation is
two-fold: either mixed or pure. The mixed grace-filled souls
fall into three categories. (14)



JaTETfefades waRgd |
g1 fafdsm: weem: warRer fhawar 119y 1

pravahadivibhedena bhagavatkaryasiddhaye
pustyd vimisrah sarvajiiah pravahena kriyaratah
The Blessed One created divine, worldly and lawful
souls to fulfill His own purpose. Those souls who are grace
combined with grace (pushti mixed with pushti) are all-

knowing. Those who are souls of grace mixed with worldly
flow are inclined towards action. (15)
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maryadaya gunajﬁciste Suddhah premnatidurlabhah
evarn sargastu tesar hi phalar tvatra niriipyate

The souls of grace who are mixed with law are knowers
of God’s attributes. The one who becomes pure pushti
through love alone is very rare. In this way, understand how
the grace-filled ones arise. Now hear about their rewards.

(16)
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bhagavaneva hi phalarit sa yathavirbhavedbhuyvi
gunasvartipabhedena tatha tesarn phalar bhavet

Shri Krishna Himself is their reward. He appears before
them here on earth, with various forms and attributes, in
order to give them their particular rewards. (17)
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asaktau bhagavaneva Sapari dapayati kvacit
aharnkare 'thava loke tanmargasthapanaya hi

Sometimes the Blessed Lord may put a curse on a blessed
follower who has become prideful or falsely attached, in or-

der to reestablish him or her back upon the path in this
world.(18)
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na te pasandatam yanti na ca rogadyupadravah
mahanubhavah prayena sastram Suddhatvahetave

Grace-filled souls do not act in a contrary way, nor do
they experience disease or complications. They generally
become beings with profound experience, and God's teach-
ings are given to them for purification. (19)
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bhagavattaratamyena taratamyarin bhajanti hi
laukikatvarn vaidikatvarh kapatyattesu nanyatha

Bhaktas worship the Blessed Lord according to the way
He manifests. The worldly and Vedic activities they perform

are nothing but an outward show, devoid of true heart-
connection. (20)
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vaisnavatvarit hi sahajari tato"nyatra viparyayah
sambandhinastu ye jivah pravahasthistathapare

For them, the loving path of devotion, the Vaishnava

dharma, is perfectly natural, and everything else seems
incompatible.

There is yet another type of soul who, although being
established in worldly flow, flirts with all of the paths. (21)
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carsanisabdavacyaste te sarve sarvavartmasu
ksanatsarvatvamayanti rucistesar na kutracit

I call them wanderers. They jump from one path to an-
other, staying on each one for but a moment. They do not
savor or feel attachment anywhere. (22)
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tesarin kriyanusarena sarvatra sakalarh phalam
pravahasthan pravaksyami svariipanga kriyayutan
According to their scattered actions, they always receive

partial rewards. Now I will describe the worldly soul’s in-
ner being, body, and actions. (23)
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jivaste hyasurah sarve pravrttini ceti varnitah
te ca dvidha prakirtyante hyajfiadurjfiavibhedatah
durjiiaste bhagavatprokta hyajfiastananu ye punah
pravahe pi samagatya pustisthastairna yujyate
so'pi taistatkule jatah karmana jayate yatah

Krishna speaks of them in the Gita, “They do not know
what to do or what not to do. They are devoid of purity,
good conduct and truth.” These ungodly souls are of two
types: the ignorant and the truly wicked. Shri Krishna has
already described the nature of the purely wicked in the Gita.
Those who are merely ignorant emulate the ways of the
wicked but are not really demonical. A divine soul who is
born into a family full of worldly beings does not remain on
the family’s path, but within the path of grace. Those souls’

previous karmas were responsible for their birth, but not for
their spiritual path. (24-25)

(Translator’s note: This treatise by Shri Vallabhacharya
is incomplete.)
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The Secret Doctrine

Shri Vallabhacharya's Secret Doctrine is Shri Krishna's direct
response to the master’s concern about how divine souls can
achieve their blissful Lord during this impure age of struggle,
the Kali Yuga. Shri Krishna Himself established the
foundations of the Path of Grace on this auspicious night,
when He appeared before Shri Vallabhacharya by the banks of
the Yamuna River in the sacred town of Gokul. The secrets of

soulful dedication and divine connection are revealed in the
following eight verses.

STIUEITHA U8l YhIeedl Helaf|
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Sravanasyamale pakse ekadasyar mahanisi
saksadbhagavata proktam tadaksarasah ucyate

At midnight on the eleventh lunar day during the bright
half of the month of Shravan, Shri Krishna appeared before
me. [ will now reveal the words He spoke. (1)
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brahmasambandha karanatsarvesari dehajivayoh
sarvadosanivrttirhi dosah paicavidhah smytah

Shri Krishna explained to me that after taking Brahma
Sambandha and thereby establishing a connection to



Brahman, the impurities of the soul are completely removed.
These impurities are said to be of five kinds. (2)

HES SIhTd edaefTaradr: |
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sahaja deSakalottha lokavedaniriipitah
sariyogajah sparsajasca na mantavyah kathaficana
As explained in Vedic and worldly texts, these five
impurities are natural impurities as well as those related to

time, place, association and physical contact. After taking

Brahma Sambandha, they should no longer be considered
valid. (3)
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anyatha sarvadosanarit na nivrittih katharicana
asamarpitavastiinari tasmadvarjanamacaret

These impurities can never be removed without con-
nection to Brahman. Therefore, anything that has not been
offered to God should not be used. (4)
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nivedibhih samarpyaiva sarvari kuryaditi sthitih
na matar devadevasya samibhukta samarpanam

Dedicated souls should perform all activities by first of-
fering them to the Blessed Lord. This is the way a bhakta
should always live. Anything that has been previously en-

joyed should never be offered to Shri Krishna, the Supreme
Lord of all the devas. (5)
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tasmadadau sarvakarye sarvavastusamarpanam
dattapahdravacanar tathd ca sakalam hareh
na grahyamiti vakyari hi bhinnamarga pararin matam
sevakanam yatha loke vyavaharah prasiddhayati
tatha karyarin samarpyaiva savvesari brahmata tatah
gangatvar sarvadosanari gunadosadivarnand
gangatvena niripya syattadvadatrapi caiva hi

Therefore, at the start of any undertaking, everything
should first be dedicated to Him. The statement that says,
“Itis all His and therefore cannot be used,” holds no validity
here and refers to another path. Just like good servants in
the world are known for their selfless service, the bhakta
selflessly offers herself in every undertaking, and then
everything becomes Godly for her. Like impure water that
joins the Ganga becomes the Ganga and is no longer
considered as pure or impure, but as sacred Ganga, similarly,

everything that is offered to God becomes God: perfectly
divine. (6-8)



TR
The Nine Jewels

Shri Vallabhacharya composed the Nine Jewels for his disciple
~ Govinda Dube in order to remove the anxieties that were
obstructing his Blessed Worship. His advice is clear: when
you have dedicated yourself to Shri Krishna, there is simply
nothing to worry about. Anxiety always obstructs the flow of

devotion. The recitation of this text puts the bhakta’s mind
and heart at ease.

et 7 sraf fafeareaty: sandfy
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cintakapi na karya niveditatmabhih kadapiti
bhagavanapi pustistho na karisyati laukikim ca gatim
Those who have dedicated their very Selves should

never worry, because the Blessed Lord, Who is established
in grace, will never give them a mundane life. (1)
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nivedanari tu smartavyam sarvatha tadrsairjanaih
sarvesvarasca sarvatma nijecchatah karisyati

Remember your dedication in the company of other ac-
complished bhaktas. The Supreme Being, Shri Krishna, the

Self of all, will do as He pleases and will fulfill His bhakta’s
desires. (2) - _
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sarvesar prabhusambandho na pratyekamiti sthitih
ato'nya viniyoge pi cintd ka svasya so’picet
Everything is connected to God, and nothing can ever
remain separate from Him. And so, if you engage in activi-

ties or connections that don’t seem to be related to Him, there
is no reason to worry, because they actually are. (3)

AFFTEUAT T HAATH TG |
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ajfianadathaod jaanat krtamatmanivedanam
yaih krsnasatkrta pranaistesarin ki paridevana

If those who have dedicated themselves with or with-
out proper understanding should have no concerns, then
what to say of those who have established their very life-
force with Krishna? (4)
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tatha nivedane cinta tyajya Sri purusottame
vintyoge pi sa tyajya samartho hi harih svatah

Concerns regarding one’s dedication, as well as anxieties
regarding any other involvements in life, should be given
over to Shri Krishna. These worries should be renounced,

because Hari Himself is totally capable of taking care of His
own bhaktas. (5)
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loke svasthyari tatha vede haristu na karisyati
pustimargasthitoyasmatsaksinobhavata'khilah

Shri Krishna, Who is established in grace, will not allow
His bhaktas to feel at peace with themselves in the mundane
world or in the path of the Vedas. Therefore, all grace-filled
beings should remain mere witnesses to whatever happens.

(6)
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sevakrtirgurorajia badhanam va haricchaya
atah sevaparar cittari vidhayasthiyatar sukham

Perform seva according to the guru'’s instructions. If for
some reason seva cannot be performed as per the guru’s
directions, consider this to be the wish of Hari. One should,
however, keep one’s mind absorbed in seva and remain

happy. (7) |
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cittodvegar vidhayapi hariryadyatkarisyati
tathaiva tasya lileti matvd cintam drutar tyajet

If for some reason Hari creates a situation that makes
you anxious, then understand that He does everything
according to His own Lila. Then, knowing that everything
arises according to His Lila-plan, relinquish anxiety
immediately. (8)
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tasmatsarvatmana nityar Srikysnah Saranarm mama
vadadbhirevari satatari stheyamityeva me matih
Therefore, with total love, feel Shri Krishna everywhere

and continually recite, “Shri Krishna is my refuge.” This is
my firm conviction. (9)



3BT UEIE:
An Appeal to My Heart

In the following text, Shri Vallabhacharya consoles his own
heart. Shri Krishna has requested him to leave this world and
return to Him, but the bhakti master decides to delay his divine
return in order to fulfill his earthly devotional mission to
complete his commentary on Shri Krishna’s lilas as depicted
in the Shrimad Bhagavatam. In this appeal to his own heart,

the master brilliantly reflects on his relationship with Lord
Krishna.
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antahkarana madoakyam savadhanataya synu
krsnatparari ndsti daivam vastuto dosavarjitam

O heart, listen carefully to my words! Besides Shri
Krishna, there is no flawless deva. (1)

FTUSTe DETSTI ST TS & AT |
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candali cedrajapatnt jata rajfia ca manita
kadacidapamane pi miilatah ka ksatirbhavet

If a low-caste Chandal woman happens to become a
queen and is honored by her king, but then at some point

her king becomes displeased with her, she is still far better
off than when she was a Chandal. (2)
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samarpanadaharin purvamuttamah kim sada sthitah
ka mamadhamatd bhavya pascatapo yato bhavet
Was I always exalted before I dedicated myself to You?

Now, after my dedication, have I become so fallen that I
should repent? Of course not! (3)
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satyasarikalpato visnurnanyatha tu karisyati
ajfiaiva karyd satatari svamidroho 'nyatha bhavet
[ know that whatever the Blessed Lord promises always
comes to be. He never acts contrary to His promise. His com-

mand should always be followed. Otherwise, one becomes
guilty of transgressing the Master of all things. (4)
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sevakasya tu dharmo "yari svami svasya karisyati
ajfia prrvam tu ya jata gangasagarasangame
This is the duty of the follower. Know that the Blessed
Lord Himself will accomplish whatever else needs to be done.

I did not follow my Lord’'s command to leave my body at
Ganga Sagar, where the river meets the sea. (5)




IsfY geaTEEs 7 $d dggd HAT|
2EY IRATRGARAY ABI=R: 11§ | |

ya'pi pascanmadhuvane na krtari taddvayari maya
dehadesa parityagastrtiyo lokagocarah

Nor did I obey His second command at Madhuvan, near
Mathura, to leave that place and return to Him. His third

request for me to renounce this visible world 1 will surely
oblige. (6)
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pascattdpah kathar tatra sevako 'ham na canyatha
laukikaprabhuvatkrsno na drastavyah kadacana

Why should I lament now? I am His follower and

nothing else. Shri Krishna should never be seen as a worldly
being. (7)
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sarvam samarpitarit bhaktya krtartho’si sukhi bhava
praudha’pi duhitda yadvat snehanna presyate vare

O heart, you have already dedicated everything to Him
with devotion. You have accomplished your goal, so be con-
tent. If a father does not send his married daughter to her
husband because of his excessive affection for her, he dis-
pleases her husband. (8)
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tatha dehe na kartavyari varastusyati nanyatha
lokavaccet sthitirme syatkiri syaditi vicaraya
Similarly, my Husband, Shri Krishna, will not be pleased
with me if  do not follow my bodily duty and return to Him.
I should consider my divine situation in terms of the ways

of the world: a bride should go to her husband and nowhere

else. If I do not act accordingly with Shri Krishna, tell me,
where will I stand? (9)

IR ERRGIRG AE 471 T P> |
3 SNPwET ey Rd 99 1190 1 |

asakye harirevasti moharin ma gah kathaficana
iti srikyrsnadasasya vallabhasya hitar vacah

Let there be no confusion here. In the impossible, Hari
alone is capable. In this way, I, Shri Krishna’s beloved fol-
lower, have given my heart some good guidance. (10)

fort ot gerevd shr FrfYesadr goiq 1991
cittari prati yadakarynya bhakto niscintatanm vrajet

If a bhakta listens to these words, he or she will become
free of any concern. (11)
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Wisdom, Perserverance and Refuge

Wisdom, perseverance, and refuge are the three main
devotional ingredients that create and maintain the firm mood
of devotion. In this teaching, Shri Vallabhacharya gives us a
practical guide that is filled with wise advice on how to live
in the world. deal with obstructions, and maintain a rich
devotional life. In a discrete way, this work also addresses the

higher devotional states that flourish between the Beloved and
His loved ones.
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vivekadhairye satatam raksantye tathasrayah
vivekastu harih sarvar nijecchatah karisyati

Always protect your discrimination and perseverance,

and carefully nourish divine refuge. True wisdom is seeing

that Beloved Hari will accomplish everything according to
His own will. (1)
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prarthite v tatah kith syatsvamyabhipraya sarmsayat
sarvatra tasya sarvari hi sarvasamarthyameuva ca

What is the use of prayer? Why request something from
Him? This happens because there is a doubt in the intention
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of His perfect plan. Hari is everywhere, and He is every-
thing. He is compelling and potent. (2)
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abhimanasca santyajyah svamyadhinatvabhdvanat
visesatascedajiia syadantahkarana gocarah
The bhava that arises from the realization of being un-

der Hari’s control cleanses the lover of false pride. Then,

when there is a special command, the Beloved enters the
heart. (3)
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tadd viSesagatyadi bhavyarh bhinnar tu daihikat
apadgatyadikaryesu hathastyajyasca sarvatha
In that extraordinary circumstance, the bhava that is in-

tuited is never worldly; it is separate from the concerns of

the physical body. Whatever the difficult circumstance, never
be uncompromising. (4)
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anagrahasca sarvatra dharmadharmagra darsanam
viveko'yar samakhyato dhairyar tu viniriipyate

Without being obstinate, maintain a keen sense of aware-
ness in all situations, and recognize what is dharma and what

is not. This is my explanation of wisdom, and now I will
speak of perseverance. (5)
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triduhkha sahanam dhairyamamyteh sarvatah sada
takravaddehavadbhavyari jadavat gopabharyavat

Perseverance is to always endure the three types of pain
(mundane, spiritual and divine) until death. To accomplish
this, understand the body to be like buttermilk, which
remains unaffected even after it has been beaten and robbed
of its butter. Also comprehend the spiritual pains of King
Bharat, who underwent three births before he became
enlightened, as well as the divine pangs of separation from
Shri Krishna that the Gopis of Vrindavan experienced. (6)
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pratikaro yadrcchatah siddhascennagrahi bhavet
bharyadinar tathanyesamasatascakramari sahet

When there is alleviation and things work out because
of His wish, do not resist the accomplishment. Endure false
attacks from your spouse, family members and other people.

(7)
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svayamindriyakaryani kayavarnmanasa tyajet
asurendpi karttavyar svasyasamarthya bhavanat

Sense activities that are not connected to Hari should be
renounced with mind, body and speech. Even if one is pow-
erless, renunciation should be done understanding that the
power to do so is not one’s own, but His. (8)
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asakye harirevasti sarvamasrayato bhavet
etatsahanamatroktamasrayoto niriipyate

In the powerless position, remember that Hari is
everything and that entirety is attained through refuge. Thus
I have spoken of fortitude, and now I will introduce the third
teaching, which is refuge in Hari. (9)
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athike paraloke ca sarvathia Saranar harih
duhkhahanau tatha pape bhaye kamadyapiirane
bhaktadrohe bhaktyabhave bhaktaiScatikrame krte
asakye va susakye va sarvatha Saranam harih

In this world, or in any other, and in every situation,
Shri Hari is the refuge. In pain and loss, in sin or in fear, in
the non-obtainment of the object of desire, in anger towards
other bhaktas, in the absence of devotion, in the case of other
bhaktas being aggressive with you, in the powerless state,

as well as in the position of power, always remember that
Shri Hari is the refuge. (10-11)
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ahamkarakrte caiva posyaposanaraksane
posyatikramane caiva tathantevasyatikrame
alaukika manah siddhau sarvatha saranar harih
evarh citte sada bhavyarit vaca ca parikirtayet
In the creation of false pride, in the protection and nour-
ishment of those who need sustenance, or in violations from
those who are being nourished, as well as in the transgres-
sions of students or even in the perfection of the divine heart-
mind, always take Hari's refuge in every situation. Maintain

this sensibility firmly in the mind, and praise it with the voice.
(12-13)

I Vo[ dF WANHEAG T |
AT SRAEASR qunsT faasi g a8 11

anyasya bhajanari tatra svatogamanameva ca
prarthana karyamatre’pi tathd’ nyatra vivarjayet

It is also forbidden to worship another, or to pray to
another for any of your work to be done. (14)

STl 7 Bicy: TAAT ITHE W |
ST AIADh! HT! YT Add ;| 19y | |

avisvaso na karttavyah sarvatha badhakastu sah
brahmastracatakau bhavyau praptam seveta nirmamah

Never lose faith. If you do, it will impede your every
situation. Understand lack of faith from the story of
Hanuman, who broke free from the powerful Brahmastra



weapon because his captors lost faith in it. Understand faith
from the tale of the chataka bird, who forsakes all waters
except the rain drops from certain clouds. Perform seva, His
pleasing worship, with whatever is obtained and without
false sense of ownership. (15)

IATHY Y ST FITgearaarary |
& a1 Wed=agT IR HIGAGRT 1 195 1 |

yathakatharicit karyani kuryaduccavacanyapi
kirh va proktena bahuna Saranari bhavayeddharim

In all undertakings, whether they be high or low,
religious or worldly, maintain the bhava that “Shri Hari is
my refuge.” What more is there to say? (16)

AT Ulad WAY [aer faad |
Hall YaaTeArT & gamear gfa 3 afd: 1190 11
evamasrayanarm proktam sarvesarin sarvada hitam
kalau bhaktyadimarga hi duhsadhya iti me matih
Thus I have spoken of refuge in Hari, which is at all
times beneficial to all. In my opinion, bhakti and other

practices are difficult to perform in this age of struggle, and
therefore, one should take to the path of refuge. (17)



BT
Refuge in Krishna

In this teaching, Shri Vallabhacharya surveys the contrary
conditions that prevailed in India some five hundred years
ago and advises his followers to seek Shri Krishna's refuge in
every circumstance. It was written for his follower Bula
Mishra in about 1514 A.D. Bhaktas daily recite this text while
in seva to help establish their total shelter in Shri Krishna.

HAARY TY Fel § ST |
UTSSHTR dle $T Qg TRET 191 |
sarvamargesu nastesu kalau ca khaladharmini
pasandapracure loke krsna eva Qatirmama
All proper paths have been destroyed in this age of

struggle. The practitioners of dharma have become wicked,
and hypocrisy is rampant. Krishna alone is my refuge. (1)

BBy TRy Iesfedy 7 |
IS ABY FOT YT TRET | 131

mlecchakrantesu desesu papaikanilayesu ca
satpidavyagra lokesu krsna eva gatirmama

India has been invaded by barbarians and has become
an abode full of impurity where people are disturbed be-

cause of the suffering of the pure-hearted ones. Krishna alone
- 1s my refuge. (2)




Ty geRagafas |
fRifeaRay o1 va wfyd= 1131
gangaditirthavaryesu dustairevavrtesviha
tirohitadhidaivesu krsna eva gatirmama

The Ganga and other holy places have been surrounded

by wicked people. The presiding devas have hidden them-
selves. Krishna alone is my refuge. (3) |

FEPR faey Wy arurgafiy |
ATHYSITRISTY, HT TF e | 18 1 |
aharkara vimiidhesu satsu papanuvartisu
labhapijarthayatnesu krsna eva gatirmama
Even pious people are bewildered by their own egos

and follow sinful activity. The worship they perform is for
personal gain. Krishna alone is my refuge. (4)

IURIFLY FAGFaay |
ferRifeareieay T va wifedw 11y 1
aparijfiananastesu mantresvavratayogisu
tirohitarthadevesu krsna eva Qatirmama
True knowledge has been lost, along with the proper

use of mantras, fasts and yoga. Inner meanings and the devas
have all become concealed. Krishna alone is my refuge. (5)

AFTAIR TRy WdGHaaey |
UINUS® YAy HOT T TR | 15 1|

nanavadavinastesu sarvakarmavratadisu
pasandaika prayatnesu kysna eva gatirmama



Many different false teachings have destroyed all the
pious karmas and religious observances. People’s spiritual

undertakings are filled with hypocrisy. Krishna alone is my
refuge. (6)

IITAETE |TNToTl ATIhISTH fRera: |
SATRES FTETe: ST Tq TREH |9 | |
ajamiladi dosanam nasako nubhave sthitah
jAapitakhila mahatmyah krsna eva gatirmama
Bhaktas know Him as the One Who removed the impu-

rities of sinners like Ajamila and others. He has thus revealed
His total eminence. Krishna alone is my refuge. (7)

YT Ahell <4l TS g8 |
qUIi=! SR FOT TT ARTHA | e ||

prakrtah sakald devah ganitanandakari brhat
piirnanando haristasmat kysna eva gatirmama

All the gods are material. Even formless Brahman’s bliss
is qualified. Hari alone is replete with perfect joy. Krishna
alone is my refuge. (8)

- fode yefRfeaw fagiva: |
YOI e ST T TR € | |
vivekadhairya bhaktyadirahitasya visesatah
papasaktasya dinasya krsna eva gatirmama

I am totally devoid of wisdom, patience, devotion, and
other virtues. I am attached to sin, but ] am humble. Krishna
alone is my refuge. (9)



GERIL R ERHREE CIEC I TSl
IRORYTIER FOT fESTaar=rgq 1 190 | |
sarvasamarthyasahitah sarvatraivakhilarthakrt
Saranasthasamuddharam krsnam vijfiapayamyaham

I pray to You, Shri Krishna, Who are full of all powers
and fulfill the bhaktas” desires in every circumstance. You
uplift those who take Your shelter. (10)

FOMHINE WF I: ISHONI ! |
TEBEAMAH®T gfa sfacar ST 1199 1 |
krsnasrayamidarn stotrari yah pq_thetkrsnasannidhau
tasyasrayobhavetkysna iti Srivallabho’bravit

Whoever recites this prayer in Shri Krishna's proximity
attains His shelter. Thus says Shri Vallabhacharya. (11)



ERBLIC]

Four Verses

Shri Vallabhacharya gave this short teaching to Rana Vyasa
and Bhagavandas Sanchora. Each verse of the text gives a
grace-filled interpretation of one of the four pursuits of life:
dharma, wealth, desire and liberation. His worship is our
dharma, and our wealth is Shri Krishna Himsel f. Our desires
are fulfilled when He lives in our hearts, and to always serve
and remember Him is liberation. In the Master’s words...

[T WA TR Fonf: |
WHEAT gAIfE =1 @1y sereT 19|

sarvadi sarvabhavena bhajantyo vrajadhipah
svasydyameva dharmohi nanyah kvapi kadicana

The Lord of Vraja is always worthy of worship with

every bhava. That is your only dharma. There is never an-
other one anywhere. (1)

T4 el ™ O WIHg SRy |
v wawAet & qar P soqiR

evari sadd sma karttavyari svayameva karisyati
prabhuh sarvasamartho hi tato niscintatar vrajet

This is always your duty, and Shri Krishna Himself will
do the rest, for He is all-powerful. Therefore, go and live
without concern. (2)



gfe sirMgemfen yga: wafes gfe |
aa: feamR ffe difeddfad=iiz

yadi srigokuladhiso drtah sarvatmand hydi
tatah kimapararm brithi laukikairvaidikairapi
If the Lord of Gokul, Shri Krishna, fills your heart with

total love, nothing promised in the world or in the Vedas can
exceed that. (3)

3T AT AT GATay ITEaY: |
VRO Hord A1y 9 IrSafAfa & af: 11811

atah sarvatmana sasvadgokulesvara padayoh
smaranarii bhajanari capi na tyajyamiti me matih
And so, always maintain this state of total love for Shri

Krishna. Serve and remember His lotus feet. My belief is that
this view should never be forsaken. (4)



SIESEIEE]

How to Increase Devotion

This teaching was given by Shri Vallabhacharya to
Purushottam Joshi in about 1496 A.D. It is an essential bhakti
empowerment and gives devotional solutions for various
situations that arise in a practitioner’s life. How to attain
love for Shri Krishna, divine attachment to Him, and
ultimately addiction to Him, is explained in this writing.

T ﬂﬁﬂ‘:uqmwmﬂvm’r frrewd |

9 W19 §& G T AR HFOT Brerre( 1911

yatha bhaktih pravrddha syattathopayo niriipyate
bija bhave drdhe tu syat tyagat sravana kirtanat
I will now explain how to increase bhakti. Once the seed

of devotion has become firm, nourish it by renouncing what

is unrelated, listening to devotional subjects, and singing His
praises. (1)

- doRIEETeRY] Te e wydd: |
AT HOIcH™] GoTdT IO | 1311

bijadardhyaprakarastu grhe sthitva svadharmatah
avyavrtto bhajetkysnari pitjaya Sravanadibhih

The way to strengthen the seed of blessed devotion is to
reside at home and to follow your own dharma. If you are
free from all other occupations, worship Shri Krishna lov-
ingly. Serve him with song, perform devotional listening,
and undertake other exalted activities. (2)



ATgaisiy gX e s1aunsl i |
ad: U9 dufeaes 9 917 Haq 1311

vyavrtto’pt harau cittam Sravanadau nyasetsada
tatah prema tathasaktirvyasanam ca yada bhavet

If you do have worldly obligations, then fix the mind on
Hari by always listening to His praises, or by engaging in
other devotional activities. Then, the blessed states of love,

attachment and finally addiction to the Blessed One will
follow. (3)

15 dg=ad TRA §e I AEafa |
FETERIATIRT: WRTadT STSIETe d: 131
TERATT STIHaHTH ° ¥ |
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bijari taducyate sastre drdhari yannapi nasyati

snehadragavinasah syadasaktya syadgrharucih
grhasthanam badhakatvamanatmatvari ca bhasate
yada syadvyasanam krsne krtarthah syattadaiva hi

In the blessed state of addiction, the devotional seed
becomes perfectly established. The sacred writings tell us
that it can then never be destroyed.

Divine love removes worldly hankering. When one
becomes attached to the Beloved, one loses all taste for the
worldly home and sees it as unconnected to one’s true self.
When the bhakta becomes totally addicted to Shri Krishna
and can no longer live without Him, that blessed one has
attained devotional excellence. (4-5)



TR Ao even fasmerey |
AT Pear gdeyg aeuidear: (g | |
tadrsasyapi satatari grhasthianari vinasakam
tyagari krtvd yatedyastu tadartharthaikamanasah

The devotionally accomplished soul will always
experience the worldly home as destructive to devotion.
Renunciation is only so that one can focus the mind and heart.

(6)
ANd ggoi Wi wdarsafiet wm |
T AHIRT AT |10 | |
labhate sudydhar bhaktiri sarvato’pyadhikarm param
tyage badhakabhiiyastvari duhsansargattathannatah

The attainment of firm devotion is superior to and
beyond anything else. If there is premature renunciation, one
will encounter many obstructions, such as bad association
and unoffered, impure food. (7)

T WY BT TR we aay: |
X fausy a1 7o R 7 gofy | 1e 1|

atah stheyari haristhane tadiyaih saha tatparaih
adiire viprakarse va yatha cittar na dusyati

And s0, one should live in a place that is sacred to Shri
Hariand focus on having association with other bhaktas who
have become Hari's dear ones. One should maintain a balance
between living near other bhaktas but keeping a reasonable
distance, so that the mind will never experience any
negativity. (8)



v -

AT 91 HATIT a1 TS ET W |
qTISold TR AT 7 Farfifey afesT 11811

sevaydm VA kathayarm va yasyasaktirdrdha bhavet
yavajjivari tasya naso na kvapiti matirmama
If one is attached to Shri Krishna’s seva, or to hearing

and reciting His names, stories and teachings, I believe that

as long as that bhakta lives, her devotion will never be de-
stroyed. (9)

RISl I T |
ey adar e SRy 9 werg: 1190 |
badhasambhavanayart tu naikante vasa isyate
haristu sarvato raksari karisyati na samsayah
One should not live in isolation because of the possibil-

ity of obstructions. Without a doubt, Hari will protect the
bhakta in every way. (10)-

ityevari bhagavacchistrar gﬁdﬁatatvam niriipitam
ya etatsamadhiyita tasyapi syaddrdha ratih

And so I have revealed the secret essence of the Blessed

Lord’s teachings. Those who grasp them will have firm de-
votion. (11) |



TedT:

Differences in Waters

In this unique teaching, Shri Vallabhacharya gives insight
into the different natures of people who speak about God, and
then he compares them to various types of water. Reciters,
like water, have many different flavors and attributes. When
one can correctly judge what he or she is listening to, then
the ability to imbibe only pure teachings is greatly increased.

TP ER 988 TuTHT faNgs |
a1 fwforen = Sde=gaRaI 1191 |

namaskrtya hariri vaksye tadgunandarm vibhedakan
bhavan virmsatidha bhinnan sarvasandehavarakan

Having bowed to Hari, I will now remove all doubts
with my explanation of His different attributes, by describ-
ing the nature of twenty different types of speakers. (1)

TOTAENG Tl ArEa=a R el Ha: |
MIST: FUEHIEN Toerai i fasem 11311

gunabhedastu tavanto yavanto hi jale matah
gayakah kitpasarinkasa gandharva iti visrutah

There are as many different types of speakers as there
are kinds of water. The first speaker 1 will mention I call
Gayakas. The scriptures call them Gandharvas, or celestial

singers. They are like wells. (2)



FUHERY AT TR TR |
BT GRS WieT: IRFEgar 11311
kiipabhedastu yavantastavantaste pi sammatah
kulyah pauranikah proktah paramparyayuta bhuvi
Like wells, they are of various types: some are sweet,

while others are brackish. Then there are the reciters of
Puranic lore. It is their family tradition. (3)

ksetrapravistaste capi sarnsarotpattihetavah
vesyadisahita mattd gayaka gartasarmjritah
I consider them to be like canals. When their waters are
diverted into fields; their flow creates worldliness. The next

type of singers are those who are intoxicated and associate
with prostitutes. They are like stagnant water holes. (4)

Steneig Tty e TEshfaE: |
EEIYg UMOSHT: HIhT WTTeBTRAART: | 14 | |
jalarthameva gartdastu nica ganopajivinah
hradastu panditah prokta bhagavacchastratatparah
Lowly singers who only recite for money are like sewer

water. Then there are pundits who are always intent upon
reciting the Lord’s glories as revealed in the Bhagavat. (5)

WREARSTETT G&T TR |
ARBHATRYUT: THGHIRTAT I 1 15 | |
sandehavarakastatra sida gambhiramanasah
sarahkamalasampiirnah premayuktastatha budhah



They are like deep water. Then there are some speakers
who can remove the doubts of others. They have profound
minds and hearts, and I compare them to pure, sweet and
nectar-like water. Those who are brilliant and full of love
are like lakes brimming with lotuses. (6) |

STETHAT: WHGRHT dTT: IR |
FHYET: TeadT TATASIRIHHT: 119 | |

alpaSrutah premayukta vesantah parikirtitah
karmasuddhah palvalani tathalpasrutibhaktayah

Those who have a little bit of knowledge and love I call
ponds. Others, who perform good deeds but have very lim-
ited devotion and understanding, are like water-holes. (7)

IR o aoaf: gasiffar: |
U AT WS TP | I | |

yogadhyanadisarnyukta guna varsyah prakirtitah
tapojrianadibhavena svedajastu prakirtitah
Those who perform yoga, meditation and other related
practices I refer to as rainwater. Those who trouble them-

selves with austerities and have a bit of knowledge are like
perspiration. (8)

FAfHDT S 3 g W ST |
HICTIHT: AT GaBRT: FHHAaT: | 15 | |
alaukikena jiianena ye tu prokta harerqunih

kadacitkah sabdagamyah patacchabdah prakirtitah

Sometimes you find a speaker with divine insight who
speaks of Hari’s divine attributes. That person’s words are
like a waterfall. (9)



SATEUTHATGAET: I sARaTEra: |
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devadyupasanodbhiitah prsva bhiimerivod qatah
sadhanadiprakarena navadha bhaktimargatah
premapurtya sphuraddharmah syandamanah prakirtitah
yadrsastadrsah prokta vrddhiksayavivarjitih
sthavardaste samakhyata maryadaikapratisthitiah
anekajanmasarsiddha janmaprabhrti sarvada

Those who worship the material devas are like dew that
appears to have sprung from the earth. By various practices,
including the nine-fold devotional path of hearing,
remembering, singing, etc., a person can become full of love
and bright with God’s dharma. I call such a blessed one a
flowing spring. Those similar to the speakers 1 have just
mentioned, who neither grow nor shrink, but remain firmly
situated on the path of law, I compare to still water. Then
there are those who have received the fruits of their good
and bad actions for lifetimes. (10-12)

HTOTE T gfgergar Jfa |
fR=RIGTHgar Tera uReIRfam 119311

sangadigunadosabhyar vrddhiksayayuta bhuvi
nirantarodgamayutd nadyaste parikirtitah
In this world they find both good and bad association,

from which they sometimes profit and sometimes lose. Such
souls are always on the move. I call them streams. (13)




QATGe: = e gRaifdar: |
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etadysiah svatantrascet sindhavah parikirtitah
piirna bhagavadiya ye Sesavyasagnimarutiah

jadandaradamaitradyaste samudrah prakirtitah
lokavedagunairmisra bhavenaike harerqunan

Similar to them are the singers who are free of binding
karmas. They are large rivers, like the Indus. Then there are
those who are great devotees, like Shesh, Vyasa, Vayu,
Jadabharata, Narada, Maitreya and other sages. I refer to
them all as oceans. These ocean-like singers praise Blessed
Hari with different moods. Their praise is mixed with the
virtues of the world and Vedas. (14-15)

U R} &RTE: N€ yabifefa: |
PO T AT s iavT: | (95 | |

varnayanti samudraste ksaradyah sat prakirtitah
gunatitataya suddhan saccidanandariipinah
They are named after the six oceans of salt, spirit, ghee,

milk, curds and nectar. The wise bhaktas praise Hari as pure,

beyond the material realms and full of truth, consciousness,
and bliss. (16)

g Tonfendviafy fomero: |
ASHATET: AHTEARAETFT Goei a1 199 | |

sarvaneva gunanvisnorvarnayanti vicaksanah
te'mrtodah samakhyatastadvakpanam sudurlabham

?




They praise all of His divine virtues. Such speakers are
like an ocean of nectar. It is rare to hear their words. (17)

qTGRIT FafagTed a1 aftfas |
ISR Uag famgure yaifefas | 19 ||
tadrsanar kvacidvakyar diitanamiva varnitam
ajamilakarnanavad bindupanam prakirtitam

Then, sometimes we can hear the words of Vishnu’s mes-
sengers. Ajamila heard them when the messengers of death

tried to take him away. Their words are like drops of nectar.
(18)

RS AT Fae e 947 |
T B ATRIGITABIRA | [9€ | |
ragajnanadibhavanari sarvathd nasanar yada
tadd lehanamityuktarin svanandodgamakaranam

When worldly passion, ignorance and other mundane
moods are forever destroyed and one experiences the joy of
the Inner Self, that I call true taste. (19)

SgAISHINd g daTeT |

IHITARHITTIT B I T5T gd: | 10 | |

uddhrtodakavatsarve patitodakavattatha
uktatiriktavakyani phalaw capi tatha tatah

Different from all other types of reciters are the speakers
who are like water in a vessel, or water that has spilled to
the ground. Their speech corresponds to the type of water

vessel or the place the water has spilled. They are never
exalted speakers. (20)



gfer Sfafssamar A= Tar 4fa |
B BaAaead Ion fawnfiwfiar 112911
iti jivendriyagata nanabhavarin gata bhuvi
ritpatah phalatascaiva guna visnorniripitah

And so the Blessed Lord’s qualities have been explained
as they arise in this world and create different states of being
within people’s souls and senses. By using examples of
different types of water,  have revealed the various natures
of the speakers and the rewards which they receive. (21)




USqET=

Five Lines and Five Listeners

The previous teaching explained the different types of speakers.
Here is a description of five types of listeners. One of the
main devotional practices is listéning, and Shri
Vallabhacharya explains to us its different effects upon the

bhaktas. Comprehension that creates an enlightened response
is the fruit of hearing.

MepwrAfafera A feafefarn: |
AT BT AT SAUIIHT: | 191 |

Srikrsnarasaviksipta manasd rativarjitah
anirvrta lokavede mukhyaste Sravanotsukah

The best of all inspired listeners are those whose minds
and hearts are totally immersed into Shri Krishna's loving
nectar. They only embrace divine love and have no taste for
any worldly or Vedic pleasures. (1)

fafder~m=at 3 g ey faegan |
FBfTOR =AY AT SRS | 1 1|

viklinnamanaso ye tu bhagavatsmrti vihvalah
arthatkanisthaste capi madhyamah $ravanotsukal

The intermediate group of devotionally inspired listen-
ers are overwhelmed when they remember their Beloved
Lord. Their hearts melt, but they listen with underlying de-
sire for liberation or other spiritual fruit. (2)




ey pwraw wdweT 3 fag;: |
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nihsandigdharm kysnatattvar sarvabhavena ye viduh
te tvavesattu vikala nirodhadva na canyatha

Other listeners know Shri Krishna's essence beyond a
doubtand with all of their devotional feelings. They are over-
whelmed with devotion only when they are possessed by
Him, or when they fall under His divine control, but not at
any other time. (3)

quivTae gurtert: werfee g Ader|
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purnabhavena purnarthah kadacinna tu sarvada
anyasaktastu ye kecidadhamah parikirtitah

Then there are those who sometimes become full of di-
vine mood, and at that time they attain their devotional pur-
pose. However, this is not their constant state. They some-
times become distracted by attachments to worldly things.
They are the lowest type of listeners.(4)

AT FT ST AUy |
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ananyamanaso martya uttamah Sravanadisu
desakaladravyakarty mantrakarma prakaratah

Finally, there are those mortals who are perfectly focused
on the Blessed One. Their devotion is never disturbed by
location, time, wealth, occurrence, mantra or karma. I con-
sider them to be the best listeners. (5)



My Conclusions on Renunciation

How much to renounce, when to renounce, what to renounce
and most importantly, what is real renunciation? Shri
Vallabhacharya answered these questions for his disciple
Narahari Sanyasi in the teaching that follows. In the Path of
Grace, renunciation is strictly for the experience of divine
love and can be done without stepping outside of the home. A
thorough study of this text will remove all doubts concerning
what to renounce and what to attain.

gz g aRemn fEmd |
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pascattapa nivrttyartham parityago vicaryate
sa margadvitaye prokto bhaktau jfiane visesatali
In order to remove anxiety, I will now consider the true

nature of renunciation. Renunciation has been specifically
mentioned in the paths of Devotion and Knowledge. (1)

HHANT | Beed: Yaxi BITBIeA: |
3rd aret 9REAT Faang TR |1 1|

karmamarge na kartavyah sutarar kalikalatah
ata adau bhaktimarge kartavyatvadvicaranad

Renunciation should never be undertaken in the Path
of Karma, especially during this current age of struggle. And
so, [ present my thoughts on the true nature of renunciation-

and how it can be attained according to the Path of Loving
Devotion. (2)



FuTieuRiesref Hdareeq 9 A9y |
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sravanadiprasiddhyarthari kartavyascet sa nesyate
sahayasangasadhyatvat sadhananiwm ca raksanat

If one renounces the world, hoping to attain perfection
by listening to sacred teachings and other related spiritual
practices, I say to them that renunciation of the world is not
advisable. For the practice and protection of devotion, one
needs to take the spiritual assistance of others. (3)

AT dgiy faka: |
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abhimananniyogacca taddharmaisca virodhatah

grhaderbadhakatvena sadhandrthar tatha yadi
agre’pi tadrsaireva sango bhavati nanyatha

svayari1 ca visayakrantah pasandt syattu kalatah

Furthermore, the practice of renunciation, especially the
taking of sanyasa (becoming a monk), can create a false sense
of pride. The sanyasi’s restrictions are mostly contrary to
devotional practices. If one feels that worldly life is
obstructive to devotional life and therefore renounces the
home, let it be known that the same obstructions found at
home will arise elsewhere, in the form of bad association.
Overcome with mundane hankerings, that person who
renounces the home thus becomes a hypocrite, for these are
the impure days of the age of struggle. (4-5)



foaTehT=reE ™ Aden: wder e
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visaydkrﬁn tadehanar navesah sarvada hareh
ato’tra sddhane bhaktau naiva tyagah sukhavahah

Know that Hari will never enter the heart of a person
whose body is overcome with worldly desires. For these rea-
sons, renunciation of the world will not provide satisfactory
results. (6)

faxgrgemaref g aRearT: gererd |
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virahanubhavarthar tu parityagah prasasyate
sviyabandhanivrttyarthari veSah so'tra na canyatha

In the higher states of devotion, when one yearns to
experience the rapture of the Beloved’s separation,
renunciation is praised. Then, one changes to renunciate’s
attire only in order to break ties from worldly family
members and for no other reason. (7)

SIS NPT AT Ra: W 7 aq |
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kaundinyo gopikah proktah guravah sadhanari ca tat
bhivo bhavanaya siddhah sadhanar nanyadisyate

Concerning practice, the guru of lawful devotion is the
sage Kaudinya Rishi, while the grace-filled gurus are the
Gopis of Vrindavan. The attainment of Shri Krishna can never
be dependent upon any formula. Shri Krishna, Who is per-
fect bhava, is attained through the precise emulation of those
who have already attained Him. (8)



faercd ToUTEReE yHi: wiad 7 7 |
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vikalatvam tathasvasthyam prakytih prakrtam na hi
jAanam gunasca tasyaivar vartamanasya badhakah
The bhakta who has attained the state of Krishna aware-
ness is divinely dismayed, for she can no longer remain with-
out her Beloved. She is afflicted, yet her condition is not

physical. For such an exalted bhakta, wisdom and knowl-
edge of Brahman’s attributes are actually obstructions. (9)

qgere Refig =g g=mie a9t |
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satyaloke sthitirjiianat sarinyasena visesitat
bhavana sadhanar yatra phalari capi tatha bhavet

A renunciate who has distinct knowledge can go to the
highest material sphere of Satya Loka. Know that the reward

attained always corresponds to the type of worship that was
performed. (10)

TS AFAIGIE! fasag 9 FIR: |
gfevee yae: W afemaq gfagefe a9 1

tadysah satyalokadau tisthantyeva na samsayah
bahiscet prakatah svatma vahnivat pravisedyadi

Without a doubt, knowledge-filled renunciates can
remain in Satya Loka. But for the bhakta, like fire appears
from a piece of wood, the Beloved manifests from the heart
directly before the bhakta and then re-enters that blessed
“ being. (11)



qR9 Gebell 781 AR = =r=yer |
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tadaiva sakalo bandho nasameti na canyatha
gunastu sangarahityajjrvanartharin bhavanti hi
This is really the only way that the bhakta’s obstruc-

tions are overcome. The bhakta who does not have the

Blessed Lord directly in front of her maintains her life by
feeling His virtues. (12)

AT BolaucdT~Ta 966 354 |
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bhagavan phalartipatvannatra badhaka isyate
svasthyavakyari na kartavyari dayalurna virudhyate

The Blessed Lord Himself is the reward. He does not
wish to obstruct His bhakta by giving her mere words of
encouragement that could actually diminish the intensity of
the devotional experience. In this divine fashion, His
kindness is not compromised. (13)

TN TR YT Ryeafy rgerm |
AN g S Ry feRe: 19y 1
durlabho'yam parityagah premna sidhyati nanyatha
jiianamarge tu sarimydso dvividhopi vicaritah
This type of renunciation is rare and is attained only

through love. In the Path of Knowledge, two kinds of
renunciation have been spoken about. (14)
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jAanarthamuttarangam ca siddhirjianmasataih param
jfianar ca sadhandpeksar yajnadisravananmatam

One type of person practices renunciation to attain
knowledge. The superior adept resorts to renunciation after
knowledge has arisen. In the first type of renunciation, it
takes hundreds of births to attain perfection. We also hear
from the Vedas that for this knowledge to arise, sacrifice and
other Vedic practices are necessary. (15)

ST ol W HATE: T AT |
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atah kalau sa sminyasah pascattapaya nanyatha
pasanditvarn bhaveccapi tasmajjiiane na samnyaset
sutardm kalidosanarm prabalatvaditi sthitih
bhaktimarge'pi ceddosastada ki karyamucyate

And so, in this age of struggle, renunciation only creates
regret and breeds hypocrisy. Therefore, do not renounce
along the lines of the Path of Knowledge, especially during
this age of Kali, a time when impurities are very powerful.

If the impurities of the Kali Yuga arise in the practice of
devotion, then what should be done? (16-17)
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atrarambhe na nasah syad dystantasyapyabhavatah
svdsthyahetoh parityagadbadhah kendsya sambhavet

The answer to that question is that in the path of
devotion, from the very beginning, there can never be any
ruin. Not a single example of such an occurrence can be
found. When the bhakta has renounced her worldly well-
being to delve into the depths of inner renunciation, what
obstruction could ever arise for such a blessed one? (18)
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hariratra na Saknoti karturi badhari kuto’pare
anyatha mataro balanna stanyail pupusuh kovacit

If Shri Hari Himself cannot impede her, for that would
be like a mother refusing to feed her own child, then how
could there be any other hindrance? (19)

SN I T 9<p aefasafd |
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jAaninamapi vakyena na bhaktarm mohayisyati
atmapradah priyascapi kimarthart mohayisyati

The words of people who follow the Path of Knowledge -
will never bewilder the bhakta. Why would Shri Hari confuse
His bhaktas, who love Him so much and to whom He has
given His very Self? (20)
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tasmaduktaprakarena parityago vidhiyatam
anyatha bhrasyate svarthaditi me niscita matih

Therefore, bhaktas should only renounce along the
devotional path I have narrated. Anyone who becomes a
renunciate for his own selfish benefit becomes corrupted in
the process. This is my firm opinion. (21)

3T FoTTRS Fead fAfRed |
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iti krsnaprasadena vallabhena viniscitam
samnyasavaranarit bhaktau anyatha patito bhavet

In this way, with the grace of Shri Krishna, Shri
Vallabhacharya has without a doubt decided that one should
choose the devotional type of renunciation. Otherwise, the
practitioner will fall from his purpose. (22)



fFRYeTeTeToRy
Nirodha, Bound by Hari

Shri Vallabhacharya's explanation of Nirodha does not follow
the traditional yogic definition, which is “to control the
wandering tendencies of the senses.” Nirodha has to do with
our relationship with God. It arises when a bhakta falls under
His control and simply forgets everything except her
relationship with Him. In the blessed state of Nirodha, the
bhakta is bound by His cords of love and is possessed by His
continual presence. In this text, originally written for Raja
and Madhav Dube in about 1510 A.D., the master prays for
nirodha, achieves it, and also explains how to attain it.

TeE G FREHT T]IEET 9 et |
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yacca duhkharn yasedaya nandadinar ca gokule

gopikandrit tu yad duhkhari tad dubkhari syanmama koacit

When may I experience that rapture of divine affliction
that struck Shri Krishna’s mother Yashoda, His father Nanda,
as well as the Gopis and the other Gokul bhaktas? (1)

Megel MY o T gorarReE |
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8okule gopikanari ca sarvesarm vrajavasinam
yatsukharin samabhiit tanme bhagavan kirm vidhasyati



_ When will the Beloved Lord give me the joy that the
Gopis of Gokul and all the residents of Braja experienced?

(2)

SEAHA ST Icia: GAST JAT |
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uddhavagamane jata utsavah sumahan yatha
vrndavane gokule va tathame manasi kvacit

When will my heart feel the great celebration that took
place when Uddhava arrived in Vrindavan and Gokul? (3)

Hedl $UGT JMEGHITA afasafe |
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mahatari krpaya yavadbhagavan dayayisyati
tavadanandasandohah kirtyamanah sukhaya hi

As soon as the favor of the great devotional beings
prevails, the Blessed Lord will shower His mercy. Until then,
the singing of His abundant bliss affords His bhaktas joy. (4)

HEAT PUIT Jgq DIad oS gl |
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mahatarm krpaya yadvat kirtanari sukhadari sada
na tatha laukikanarm tu snigdhabhojanaritksavat

The blessings of the great bhaktas always produce
blissful praise in the singers. Their songs are not at all like
the tunes of worldly people; that would be like comparing a
rich, delicious meal to stale, dry food. (5)



TORTH JETATRATH < JSirad |
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gunagane sukhavaptirgovindasya prajayate
yatha tathd Sukadinar naivatmani kuto ‘nyatah
When the pleasures that arise from singing the praises
of Govinda are not known even by Shri Sukadeva and others

who are established in Self-Realization, then how could they
arise in any other place? (6)

fereTe AT ST geaT FHUTgwH! TeT A |
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klisyamanan janan drstod krpayukto yada bhavet
tadd sarvar sadanandari hydisthari nirgatari bahih

Yet, when the Beloved sees the divine affliction of His
own souls, He becomes full of compassion. Then Shri Hari,

Who is always joyful, manifests from their hearts directly
before them. (7)

A=A A U< ggai™: |
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sarvanandamayasyapi krpanandah sudurlabhalh
hrdgatah svagunan Srutvd pirnah plavayate janidn

The bliss of His grace is even rarer than the joy of His
omnipresent form. When Shri Krishna, Who dwells within
His bhaktas’ hearts, hears them singing His praises, He com-
pletely soaks them with bliss. (8)
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tasmat sarvam parityajya niruddhaih sarvada gunah
sadanandaparairgeyah saccidanandata tatah

Those who are bound by Hari leave everything else and
abide in His constant joy, always singing His praises. They
become full of perfect truth, consciousness and bliss. (9)

I frroee! Nee ARl T |
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ahatir niruddho rodhena nirodhapadavir gatah
niruddhanam tu rodhaya nirodhari varnayami te
[ am possessed by Krishna. I have attained this divine
state of nirodha by falling under His control. Now I will ex-

plain the nature of nirodha for those who are ready to be
bound by Hari, for the sake of their nirodha. (10)

RO A IR 77T WauTER |
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harina ye vinirmuktdste magna bhavasagare
ye niruddhasta evatra modamayantyaharnisam

Those whom Hari has liberated from Himself are ab-
sorbed into the worldly ocean, while those whom He binds
to Himself surely experience supreme joy day and night. (11)

AR greAtsger fRam 9
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sarisaravesa dustanamindriyanar hitaya vai
krsnasya sarvavastiini bhiimna iSasya yojayet



For the improvement of corrupt senses that are obsessed
with the mundane world, everything in life should be united
with Shri Krishna, the omnipresent Inner-controller. (12)

ToraTfese R wder qRAR: |
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Qunesvavista cittanarin sarvada muravairinah
sarsaravirahaklesau na syatari harivatsukham

The blessed ones whose minds are always filled with
the divine virtues of Shri Krishna have no worldly woes or
separations. The joy they experience is similar to Hari’s. (13)

- TT HAg SATIead g7 SHYdT HaT |
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tada bhaved dayalutvamanyatha kriirata mata

badhasankapi nastyatra tadadhyaso pi sidhyati

For those blessed ones, Hari becomes merciful. Other-
wise, He would be perceived as heartless. Obstructions are

impossible in the devotional position, because Shri Krishna's
presence perfects everything. (14)

Wagd AmeaifgRrm ol Rer: |
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-bhagavaddharma samarthyadvirago visaye sthirah
gunairhari sukhasparsanna dulikhari bhati karhicit

The power of the Beloved’s divine virtues creates firm
distaste for worldliness. If Shri Krishna’s blissful Essence is
touched while singing His glories, one will never experience
mundane suffering again. (15)
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evari jfiatod jianamargad utkarso gunavarnane
amatsarairalubdhaisca varnantyah sada Qunah

Singing about Beloved Hari is superior to the Path of
Knowledge. And so, free of jealousy and greed, bhaktas
should always praise His divine virtues. (16)

ERAfH: T 237 Jherefy a3
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harimirtih sada dhyeya sarkalpadapi tatra hi
darSanarit sparanar spastar tatha krtigat sada

Always reflect on Hari’s form with conviction. See and

touch Him clearly. Make every movement always for Him.
(17)

HAVT B T TF FOIRY R |
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Sravanarh kirtanar spastar putre krsnapriye ratih
payormalamsatyagena Sesabhavar tanau nayet

Sing and listen to His Glories carefully. Have loving
exchanges with your spouse to have a child who is beloved
to Shri Krishna. Even the passing of stool is so that the body
will be refreshed and useful in His seva. (18)



T 91 Hqchrd YT € 9 LI |
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yasya va bhagavatkaryari yada spastar na drsyate
tada vinigrahastasya kartavya iti niScayah

If one recognizes that one’s actions are not clearly
connected to the Blessed Lord, then one should without a
doubt control them. (19)

I IRA™ HA! A4 IR %4 |
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natah parataro mantro natah paratarah stavah
natah paratard vidya tirthar natah paratparam

There is no mantra, prayer, knowledge, or holy place
superior to this blessed state of nirodha. (20)



AATH T

The Rewards g)f Seva

This last teaching of the Sixteen Works was given to
Vishnudas in 1526 A.D. Since he had difficulty understanding
the instructions given in this text, Shri Vallabhacharya
composed his own commentary on it, which has also been
absorbed into this translation. The Master speaks of both the
three-fold rewards and hindrances in seva. Anxiety should
be abandoned in all circumstances, because the giving of the
divine reward is in God's hands.

A AT G afeas) werge |
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yadrsi sevand prokta tatsiddhau phalamucyate
alaukikasya dane hi cadyah sidhyenmanorathah

I have explained before, in the Pearl Necklace Teachings,
that true seva arises when the mind and heart are threaded
into the blessed practice of worshipping Shri Krishna. Now
[ will explain the rewards of this seva when it is perfectly
performed.

From the moment the Blessed Lord gives the divine

reward of his Presence, the bhakta’s spiritual desires are
fulfilled. (1)
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phalari vi hyadhikaro va na kalo'tra niyamakah
udvegah pratibandho va bhogo va syattu badhakam

Time is never a controlling factor regarding eligibility
and the three rewards of seva. These rewards are the capacity
to experience transcendent love, to be absorbed into God's
Lila, and to attain a spiritual form that is useful in eternal
realms. Anxiety, obstructions, and worldly enjoyment are
the three things that hinder seva. (2)

HPxIed WIad: FGAT g TfeHTe |
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akarttavyar bhagavatah sarvatha ced gatirnahi
yatha va tattvanirdharo vivekah sadhanarm matam

If for any reason the Blessed Lord does not desire to
give a reward, then there is simply no solution. In that case,

the practitioner’s approach is to wisely assess the truth of
the situation. (3)

AT IRIAT HA—S TAT IR |
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badhakanam parityago bhogepyekar tatha param
nispratyitharn mahan bhogah prathame visate sada

There is a divine enjoyment, the Krishna reward, which
1s free from every impediment. Worldly enjoyment and the
other hindrances I mentioned should be totally abandoned,
but know that both God-created hindrances ana divine
rewards are always beyond the bhakta’s control. (4)
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savighno'lpo ghatakah syad baladetau sada matau
doitiye sarvathd cintd tyajya samsaraniscayat

Worldly enjoyment is insignificant and destructive. One
should always consider these two aspects of worldly
enjoyment to be powerful. One should also renounce anxiety
concerning any God-created obstruction; it should be seen
simply as a movement within mundane reality. (5)

T qTgar ARG T e e |
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natvadye datrta nasti trtiye badhakari grham
avasyeyari sadd bhavya sarvamanyanmanobhramah

If anxiety, the first hindrance, arises, it should be
understood that the Blessed Lord is simply not ready to give
a reward at that time. In the third hindrance, worldly
enjoyment, the mundane home is the obstacle. Always
consider these hindrances to be beyond the bhakta’s

jurisdiction. Any other thought on the subject is mere
confusion. (6)

TERRMY O 14 gt A9 e |
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tadiyairapi tat karyar pustau naiva vilambayet
gunaksobhe'pi drstavyametadeveti me matih

Those bhaktas who belong to Him should consider these
teachings concerning rewards and hindrances and know that
Shri Krishna d#es not delay the rewarding of His grace. Even
if you are afflicted by these movements of the material world,



recognize the truths that I have established in this teaching.
This is my opinion. (7)

T a1 BIfugeaed ¥ 4 99: |
kusrstiratra va kacidutpadyeta sa vai bhramah

Any distortion that might arise here is mere delusion.

(8)
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The Song of Sweetness

In this famous composition in praise of Shri Krishna's
sweetness, Shri Vallabhacharya remembers his Beloved Shri
Krishna, His lips, His face, and everything connected to Him.
Also hidden within the master’s lines are numerous loving
lilas. These verses are sung throughout India.

R AR g7 FEYRH a9 TR BT weRe |
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adhararin madhurar vadanari madhuram
nayanarin madhurarii hasitarir madhuram

hrdayarin madhurarn gamanarit madhuram
madhuradhipaterakhilam madhuram

His lips are sweet, and His face is sweet. His eyes are
sweet, and His laugh is sweet. His heart is sweet, and His

movement is sweet. Shri Krishna is the Lord of sweetness
and is totally sweet. (1)

U HYR ARG AYRH q97 AR AT AYRY
m'wm'mm'mmn
vacanam madhuram caritarin madhuram
vasanam madhurari valitarn madhuram

calitarn madhurarit bhramitart madhuram
madhuradhipaterakhilarin madhuram

S



His speech is sweet, and His character is sweet. His cloth

1s sweet, and His fatigue is sweet. His walk is sweet, and His

meanderings are sweet. Shri Krishna is the Lord of sweetness
and is totally sweet. (2)

T AR 0 WA AERTEqAORRES AR 1131
venurmadhuro renurmadhurah
panirmadhurah padau madhurau

nrtyar madhurar sakhyarin madhuram
madhuradhipaterakhilarin madhuram

His flute is sweet, and the sands are sweet. His hands
are sweet, and His feet are sweet. His dance is sweet, and

His friendship is sweet. Shri Krishna is the Lord of sweetness
and is totally sweet. (3)

G N I R A TN G AR
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gitarit madhurar pitari madhuram
bhuktarin madhuram suptarin madhuram

rupam madhurari tilakam madhuram
madhuradhipaterakhilarin madhuram

His song is sweet, and His yellow shawl is sweet. His
enjoyment is sweet, and His sleep is sweet. His form is sweet,

and the tilak mark on His forehead is sweet. Shri Krishna is
the Lord of sweetness and is totally sweet. (4)



gfed YR 9T FYRY WERIOTaRRE AERA 1 1Y | |
karanarit madhurari taranam madhuram
haranarin madhurarin ramanarit madhuram
vamitarit madhurar Samitarin madhuram
madhuradhipaterakhilarh madhuram

His doings are sweet, and His crossing is sweet. His
stealing is sweet, and His dalliance is sweet. His chewed betel
is sweet, and His tranquility is sweet. Shri Krishna is the
Lord of sweetness and is totally sweet. (5)

ST HYRT ATAT FERT THAT FYRT G
Afered AYR S AYRH MERIIORRES ALRA 15 | |
qunyja madhura mala madhura
yamuna madhurd vicirmadhura
salilarit madhurarm kamalarii madhuram
madhuradhipaterakhilarit madhuram

His gunja-bead necklace is sweet, and His garland is
sweet. The Yamuna River is sweet, and Her waves are sweet.
The water is sweet, and the lotus is sweet. Shri Krishna is the
Lord of sweetness and is totally sweet. (6)

MY HERT el TR PR R G A
T TR R qyRq AyRiftgaRas a1 1|
gopt madhura Iild madhura
yuktarit madhuram muktarm madhuram

istarin madhurarm Sistarn madhuram
madhuradhipaterakhilari madhuram



The Gopis are sweet, and the Lila is sweet. The union is
sweet, and liberation is sweet. The desire is sweet, and His
control is sweet. Shri Krishna is the Lord of sweetness and is
totally sweet. (7)

YT HERT a7 AYRT FJReHYRT FheHeRT
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gopa madhura gavo madhura
yastirmadhura systirmadhura

dalitarn madhuram phalitari madhuram
madhuradhipaterakhilam madhuram

The cowlads are sweet, and the cows are sweet. His cane
1s sweet, and creation is sweet. The destruction is sweet, and
the fruit is sweet. Shri Krishna is the Lord of sweetness and
is totally sweet. (8)
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The Last Teachings

Shri Vallabhacharya left his home to spend his last days by
the banks of the Ganges River at Hanuman Ghat in Benares.
His two sons and several close followers went there to receive
the last teachings. Just before the silent Master entered the
Ganges and merged with his body into a column of light to
ascend to his Beloved, he wrote three-and-a-half lines of
devotional counsel in the sands. -

T dlfed: 99 N A99 A9 e 1R 1|

yada bahirmukha yiyari bhavisyatha kathaficana
tada kalapravahastha dehacittadayopyuta
sarvatha bhaksayisyanti yusman iti matirmama
na laukikah prabhuh krsno manute naiva laukikam

I believe that if you ever turn away from Shri Krishna,
your body and mind and everything that exists in the flow
of time will always be devoured. Shri Krishna is not mun-

dane, nor does He accept the worship of worldly people. (1-
2)
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bhavastatrapyasmadiyah sarvasvascaihikasdca sah
paralokasca tenayarih sarvabhavena sarvatha
sevyal sa eva gopiso vidhasyatyakhilayi hi nah
Our bhava for Him, in this world or in any other, is our |

all and everything. The Lord of the Gopis is to be worshipped
with every devotional feeling, at all times. (3)

[Then Shri Krishna appeared before them and gave the
final teaching.]
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may1 ce’sti visvasah srigopijanavallabhe
tadd kytartha yiyari hi Socaniyari na karhicit

if you believe in Me, the Beloved of the Gopis, then you
are spiritually accomplished, and there is absolutely nothing
else to be concerned with. (4)

ARpleay wY WHIT R |1y ||

muktihitoanyatha riiparit svariipena vyavasthitih

Then, after leaving everything worldly, you become es-
tablished in the form of liberation. (5)



